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CHAPTER I . 
INTRODUCTION 
This thesis is to undertake a study of the resurrection faith 
of the Maccabean martyrs. In so doing, it will study two particu1ar 
works, the canonical book of Daniel and the apocryphal book of 
Second Maccabees. 
By "resurrection" is meant that act of God by which He calls 
forth the bodies of the dead and restores them to life again. This 
term implies something different from what is usually understood by 
such concepts as the immortality of the soul, translation and 
assumption. 
The thesis will consider the nature of the faith embraced by 
these martyrs with regard to the following; the nature of that 
which was to be called to life again in the resurrection, the scope 
of the resurrection envisaged, the intermediate state between death 
and resurrection, and the function which resurrection served in the 
life situation of the individuals concerned. It will investigate 
those . historical factors which were associated with the profession 
of a faith in a resurrection, and will try to assess the influence 
which these historical factors exerted upon the formu1ation of a 
belief in resurrection. 
~rtin-Achard writes, "Today, as at other times, the most 
conf.used ideas. prevail on the subject of the beyond. 111 The truth 
1Robert Martin-Echard, From Death to Life, translated by 
J.P. Smith (Edinburgh: Oliver and Boyd, 1960), Introduction, P• xi. 
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of that statement has been amply demonstrated for the present writer 
in terms of his own initial theological training, his association 
with many colleagues, and his contacts with laity in various parts 
of the world. Furthermore, the writing of this thesis has made it 
obvious that a study of the Scriptures does not substantiate the 
statement of Logan when he writes, "Nothing less than resurrection 
was in the mind of Abraham, and of all. the faithful after him. 112 
The Ol.d Testament does not tel.l us specificall.y what Abraham had in 
mind about his l.ot after death, and it is hazardous to read back 
into his mind views of a much later date. The findings of this 
present study indicate that certain aspects of the biblical faith 
took considerable time to crystal.lize, and that largely in response 
to specif ic historical pressures. They did not all drop down from 
h eaven in final, neatly tabulated, systematized form at creation. 
Furthermore, this study has given the writer at l.east some 
insights into the importance of the history of the Jews in the 
period between the Testaments, and has enabled him to appreciate 
t he significance of Andrew.•s statement: 
We must not ignore the interval between the two testaments. 
If the story of the Maccabean struggle for freedom does not 
appeal to us, the history of the devel.opment of Jewish theology 
ought surely to command our attention. God's revelation of 
Himself to I~rael did not end with Ezra. It is impossible to 
think of Him as silent for four hundred, or even for a hundred 
and fifty years. There was no hiatus in the Divine preparation 
for the advent of the Messiah. The religious and pol.itical. 
movements during this intermediate period Jrofoundly affected 
the life and thought of the infant Church. 
2N. A. Logan, "The Old Testament and the Euture Life,"~ 
Scottish Journal of TheologY, VI (June 1953), 169: 
, 
This present study has been limited to those insights which the 
book of Daniel and the Second Book of Maccabees give into the 
resurrection faith of the Maccabean martyrs. Though brief reference 
is made to other books bearing the title "Maccabees," these are not 
studied in any depth in this present paper, nor are references to 
the Maccabees in other Pseudepigraphical works taken into 
consideration. Attention is directed to Daniel in that it presents 
a significant development in resurrection thought over against 
earlier teachings. Attention is directed to Second Maccabees in that 
in it resurrection is presented as an established doctrine. The 
resurrection doctrine taught in both these works is later, with some 
refinements and developments, incorporated in the New Testament. 
Chapter II deals specifically with the resurrection faith of 
the r-mccabean martyrs. It considers what their beliefs with regard 
to life after death were, the scope of the resurrection envisaged, 
the function it served, the historical factors that called it into 
being , and those Old Testament passages which they drew upon in the 
formulation of their faith. 
Chapter III considers more fully the Old Testament background 
to the resurrection faith of the Maccabean martyrs. It begins with 
a consideration of primitive concepts of Sheol and the part that 
Sheol played in Hebrew thinking about the after life. Then it gives 
consideration to certain exceptions to the rule, to gropings into 
the thought of continued fellowship with Yahweh as .presented. in some 
of the Psalms, and finally to those situations and beliefs which 
immediately preceded the Maccabean period. In the concluding chapter, 
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a n effort is made to bring coherence to the findings and assess 
t heir i mportance and s ignificanc e . 
CHAPTER II 
THE RESURRECTION FAITH OF THE MACCABEAN MARTYRS 
In this chapter, consideration will be given to two writings in 
particular, the canonical book of Daniel and the apocryphal boolt of 
Second Maccabees. Both contain references, either direct or indirect, 
to the Antiochan persecution. Though isagogical concerns will be 
dealt with later in this chapter, it can be noted at this point that 
scholars generally believe that Daniel was written during the period 
168-165 when the Antiochan persecution reached its climax. Second 
Maccabees on the other hand was put into its present form some time 
prior to the Roman conquest in 63. A gap of possibly one hundred 
years separates the writing of the two works. Daniel speaks to 
contemporaries in the midst of their agonies. Second Maccabees draws 
upon the examples of the past to instruct a later generation. 
Nickelsburg makes some important points when be writes: 
Form criticism has reminded us that theological formulations 
and the traditions that carry these, circulate within communities 
of living people. The specific forms of the tradition reflect 
the situation in which they are used. Moreover, the theological 
formula tions do not arise in a vacuum. They arise as a response 
to concrete historical situations, and to some extent they 
continue to function in this way among the persons or 
communities that perpetuate them. Xs such responses, they are 
frequently answers to problems, either practical or theoretical. 
~n historian of religion does less than his job when he does not 
take into account the specific historical situation reflected in 
the texts. He must ask: "What situation or problem does the 
author see himself facing? How in his writing does he respond 
to this situation or answer this problem?111 
1George w. E. Nickelsburg, "Resurrection, Immortality and Eternal 
Life in Intertestamental Judaism" (unpublished Doctoral Thesis, 
Harvard University, Cambridge, Mass., 1967), PP• 4-5• 
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This chapter is to focus attention upon the insights which 
Daniel and Second Maccabees give into the resurrection faith of the 
Maccabean martyrs. Nickelsburg•s statements point to the need to do 
several things in the course of this investigation. To begin with, 
it will be necessary to take note of the si t1:1&tion in which this 
resurrection faith arose. The resurrection faith itself must be 
considered from a descriptive point of view. Finally, the 
theological function of resurrection in each context must be examined. 
The general context in history of the Maccabean revolt was the 
attempt of Antiochus Epiphanes to impose Hellenism as a way of life 
upon the subjects of his realm. The Jews were among those under his 
jurisdiction. ~fter Antiochus• succession to the throne in 175, the 
Jews favorable to Hellenism built a gymnasium in Jerusal.em and strove 
to appear uncircumcised (1 Mace. 1:11-15). ~ntiochus, while returning 
from a successful military expedition against Egypt in 170, plundered 
the temple in Jerusalem (1 ~lace. 1:20-24; 2 Mace. 5:21) and caused 
bitter mourning and lamentation among the Jews (1 l·lacc. 1:25-28). 
Two years later in 168, Antiochus sent a tax collector (Apollonius 
according to 2 Mace. 5:24) who, after a show of friendship, plundered 
and destroyed part of Jerusalem (1 Mace. 1:29-32) and placed a 
garrison in a fortress- known as the Acra. It was situated on Mount 
Zion (1 Mace. 1:33-36), and proved to be a thorn in the flesh for 
the Jews in that it was a Gentile stronghold in the midst of the 
Holy City. Jerusalem and the Temple were subjected to horrible 
indignities (1 Nace. 1:37-40). 
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Basic to Antiochus• dealings with the Jews was his desire to 
amalgamate the various national groups in his real.m. His attempts 
to prescribe the Greek cults and culture were motivated by the 
desire to achieve t his goal. He saw the religion of the J 'ews as 
an obstacle to achieving his ambitions, and therefore set about 
exterminating it. The practices of Judaism were forbidden under 
penalty of death. Heathen altars were erected through Judea. 
Some Jews promptly fulfilled his ordinances, but many .of those 
f a ithful to the religion of their fathers went into hiding (1 . Macc. 
1:41-53). On the twenty fifth of Chislev in 168 there was placed 
upon the altar in the Jerusalem Temple "the aboa ination of 
desolation" (Dan. 11:31). This term, and others used in Daniel 
8 :13; 9 :27; 12:11), were intentional deformations of the Phoenician 
:, 
na me f or t he Greek god Zeus Olympius,- (1 Macc. ' 4:43; 2 I-lace. 6:2). 
Sacrifices of swine were offered upon this "abomination," which is 
generally thought to have been an altar of Zeus placed on Yahweh's 
own alta r of burnt offering. This commitment of a temple .to the 
worship of a deity other than that for which it was intended was 
not .without precedent so far as Kntiochus was concerned, for but a 
short time previously he had dedicated the Samaritan temple to Zeus 
~ 
Xenios. In addition to the above desecration of the Temple, all 
religious observances of the Law at Moses were forbidden under penalty 
of death. The ritual of circumcision, the observance of the Sabbath 
rest, the celebration of the annual festivals, the mere possession 
2Louis F. Hartman, "Daniel," The Jerome Biblica1 Commentary 
( New Jersey: Prentice Hall~ 1968), P• 457. 
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of a scroll of the Law were all now considered to be capital offences. 
Any copy ot the scriptures, when found, was torn to pieces and burned. 
Also subject to the death penalty was any individual who gave any 
indication that he adhered to the Law (1 Ma.cc. 1:56-57). Not only 
were the Jews forbidden to pursue the religion ot their fathers, 
but they were also commanded to observe the practices of the heathen 
worship introduced to replace it. Altars tor this purpose were 
erected throughout the land, and inspectors were appointed to keep 
t he people under constant surveillance (1 Mace. 1:41-51). 
Reaction to t hese edicts varied. Some, either through personal 
inclination or fear tor their safety, forsook their ancestral faith 
a nd complied with the edicts (1 ~~cc. 1:43,52). Others, the Hasidim 
or "Pious," ottered passive resistance to the new laws, and secretly 
in towns and openly in the wilderness continued to obey the Mosaic 
statutes. Many of the latter preferred to die rather than violate 
even the least of the dietary laws, and die they did (1 Mace. 1:62). 
Yet a third group, specifically the Y.1accabean revolutionaries and 
their followers, took to the hills, caves and wilderness and 
committed themselves to the use of force to rid the temple ot its 
corruptions and the land of its foreign overlords. 
The book of Daniel addresses itself to the above situation and 
its related problems. lt does this, in its own cryptic manner, in 
its totality. The writer is an eye witness of what is transpiring 
in Israel. He himself is caught up in the agonizing situation to 
which his writing speaks. Second Maccabees refers to past history 
to teach a later generation. The ensuing discussion will concern 
9 
itself with the answer that Daniel gives to the problem at hand, and 
with the use that Second ~.iaccabees makes of Daniel's answer at a 
later date. 
The majority of scholars agree that the book of Daniel addresses 
itself to the Hasidim who were enduring intolerable burdens during 
the Antiochan persecution. They also generally agree that it was 
written prior to the cleansing of the Temple while the definite 
prospect of death still confronted those who wished to remain loyal 
to t he Torah. Russe113 is representative of those who date t h.e book 
s pecifically in 165. Eissfeldt4 allows a little more latitude and 
pl aces the final compilation of the work between 167 and 163. 
Though Daniel was produced during the Antiochan persecution, it 
a ddresses itself to the suffering Hasidim in an apocalyptic manner. 
I t purports to have been writte~ during the period of the Babylonian 
Captivity. The writer claims that he is foretelling the future and 
ultimate destiny of the people of God in relation to the exigencies 
of an unfolding history. The role of Alexander the Great is foretold, 
•and the problems of division alid struggle for power that followed on 
h is death are outlined. The varying fortunes of the Ptolemaic and 
Seleucid dynasties are traced, and the eventual appearance of 
Antiochus Epiphanes upon the stage of human history is announced. 
The ultimate overthrow of the 1ast named individual is predicted, 
3D. s. Russell, The Method and Messa 
( Philadelphia: The Westminster Presa, 19 
tic 
4otto Eissfeldt, The Old Testament: An Introduction, trans1ated 
by P .R. Ackroyd (New York: Harper and Row, 1965), P• 521. 
I 
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and t he faithful are assured that the culmination of all their 
hopes and dreams will finally take place with the establishment of 
the glorious Messianic Kingdom. 
The particular passage that is especially relevant to this 
present study consists of the first three verses of chapter 12. 
This section is strategically placed in relation to the overall 
structure of the book. Chapters 1 to 6 generally deal in a veiled 
manner with the problems confronting the faithful, and exhort them 
to refrain from ea ting the king's food. Chapter 2 predicts the 
passing away of all earthly kingdoms, including that of Antiochus. 
Chap ter 3 exhorts the faithful to refuse to worship the false gods 
of t he Syrian monarch, and assures them that God will deliver them 
des pite any atrocities inflicted on them by ~ntiochus. Chapters 
4 and 5 announce that Antiochus is soon to be cut down to size. 
His kingdom is about to be snatched from him. Chapter 6 repeats 
something of the spirit of chapter 2. In the fiv.e chapters that 
follow, the broad sweep of history is traced out, and the assertion 
made that "the time of the end" is at hand (11:40). When it comes, 
Antiochus will meet with a sorry end (11:40-45, a wrong prediction), 
and the long awaited Messianic Kingdom will be made manifest. The 
emphasis is upon hope. The righteous are exhorted to stand firm. 
The solution to their problems is at hand. God Himself is about to 
intervene on their behalf. The message of the book culminates with 
a specific reference to the hope envisaged (12:1-3): 
1. At that time shall arise Michael, the great prince who has 
charge of your people. And there shall be a time of trouble, 
such as never has been seen since there was a nation till 
11 
that time; but at that time your people shall be delivered, 
every one whose name shall be found written in the book. 
2. And many of those who sleep in the dust of the earth shall 
awake, some to everlasting life, and some to shame and 
everlasting contempt. 
,. And those who are wise shall shine like the brightness of 
the firmament; and those who turn many to righteousness, 
like the stars forever and ever. 
In commenting upon this passage, Nickelsburg5 states that it is 
the earliest datable reference in the intertestamental literature 
to a resurrection from the dead. Rowley6 declares the passage to 
be the only one in the Old Testament "where we have a clear and 
undisputed reference to the resurrection from the dead." The 
significance of the words "clear" and "undisputed" will become more 
o.pparent in Chapter II of this thesis. Daniel 12:1-3 will now be 
cons idered in some depth. 
Nickelsburg7 sees in the reference to Michael and the use of 
the verb , '?l ::I a judicial tone ( 12: 1 ) • Not only are the Jewish 
people to be vindicated over against their Syrian oppressors, but 
there is to be a setting right of apparent evil among the ra:nks of 
the Jewish nation itself. This time of vindication will be preceded 
by a time of trouble without precedent in severity. Nevertheless 
"that time" will come, ~nd it will mean the del.iverance of Daniel's 
peopl.e • 
.5Nickelsburg, p. 11. 
6narold H. Rowley, The Faith of Israel. (London: The SCH Presa, 
19.56), P• 167 • . 
7Nickel.sburg, P• 21. 
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Those to be delivered are those whose names will be found 
11written in the book." Reference to names being written "in the 
book" occur also in Ps. 69:28-29, Ex. :52::52-33, Is. 4:2-6, and 
Mal. 3:16-18. In the Isaiah passage, the context is the envisioned 
restoration of Jerusalem. Its relationship to Daniel is therefore 
mea ningful, in that the latter claims to be speaking of the actual 
fulfillment of t hat hope. In Mal. 3:16-18, the context is the 
i mminent Day of Judgment, when Yahweh will render justice, and the 
wicked will burn as in an oven. The coming judgment will separate 
the wicked from the righteous. The latter alone will constitute 
the purged and purified community. When Daniel makes use of the 
term, no doubt he has in mind the true people of God among the 
outward Jewish community. Not all physical descendants of Abraham 
were his true spiritual sons, and therefore not all would have 
their names "written in the book." 
Dan. 12:2 is ~f considerable importance for this present study. 
It teaches certain resurrection truths quite clearly. At the same 
time some questions are left unanswered as the following discussion 
will reveal. 
The most obvious point is that Daniel envisages a resurrection. 
Charles8 sees this hour of resurrection preceded by a preliminary 
judgment of the sword executed by the saints (Dan. 2:44), which will 
eventually be followed by the final world judgment· carried out by 
God Himself (7:9,11,12). This will usher in the Messianic Kingdom. 
8Robert H. Charles, The Doctrine of a Future Life in Israel, 
Judaism and Christianity {New York: Schocken Books, c.1913), 
PP• 242-244. 
In these final catastrophic events, the heathen. nations will be 
destroyed as nations, and the righteous Gentiles who survive at the 
time of the final judgment will be converted to serve Israe1 (7:14). 
Henceforth only one kingdom will exist. God will be its king and 
it will be eternal. 
Of major importance for this paper is Daniel's statement that 
there is to be a resurrection. But this resurrection is to be 
limited in scope. The term "many" (0'.:;11) indicates that only some 
of the dead are to be restored to life. The writer does not enter 
into more s pecific statistics. His concern is not to discuss the 
mathematics of resurrection but to offer hope to the persecuted, 
and to rela te resurrection to the moral worth of those to be raised. 
It might be noted that there appear to be indications of a use of 
materials from the last Servant Song of Isaiah in Daniel's thought. 
The terms "righteous" and "many" appear in Is. 52:13-53:12 with some 
frequency, particularly in 53:10-12. 
Daniel states that . there is to be a double resurrection of some 
righteous and some unrighteous. The former are to be raised to 
"everlasting 1ife" and the latter to "everlasting contempt." 
Hartman9 notes that the term "everlasting contempt" coli:, 11~,,, is 
used here for t he first time in the Bible. Numerous writers comment 
upon the f act that at this point Daniel goes radically beyond 
Is. 26:19. 10 Isaiah speaks of a resurrection of the righteous in 
9Hartman, P• 459. 
10For examp1e, Robert Martin-Achard, From Death to Life, 
translated by J.P. Smith (Edinburgh: Oliver and Boyd, 1960), P• 140. 
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Israel. Daniel goes one step further and posits a resurrection of 
the unrighteous as well as the righteous. 
Charles11 notes the dimension of a double resurrection and 
comments tllat the context throws light upon the scope of the 
resurrection envisaged. The hopes expressed in Daniel are not 
directed to any after-world beyond this life. They are rather 
directed to this earth. Retribution is to. be meted out in this 
world, and this will happen when the new world-empire of Israel is 
established, and when all other surviving peoples are brought under 
t ne sway of the holy nation and its God. 
Daniel does not extend either promise or threat to the average 
individual as such. His concern is rather with those persons who 
have in an extraordinary degree helped or hindered the advent of 
t he Messianic Kingdom. It encourages the righteous to remain loyal 
to Yahweh at any price, and promises them that even martyrdom 
cannot deprive them of a place in the coming kingdom. The martyrs, 
the great saints and teachers (12:2,,>, are assured of a blessed 
resurrection which will enable them to participate in the glorious 
things that Yahweh has in store for his people. But there is a 
different message for the wicked. The Jewish apostates who had 
forsaken the faith of their fathers and embraced Hellenism are told 
t hat they too will experience a resurrection. But they will not be 
raised for glory, but to shame and everlasting contempt. No apparent 
concern for the remainder of the nation is expressed. Apparently 
those who are neither exceedingly righteous nor exceedingly wicked 
11charles, P• 211. 
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are to remain in Sheo1. Their lot does not appear to concern Da.nie1, 
and one may assume that their destiny is unchanged. Though this 
latter point is admittedly an assumption, it may be considered a 
legitimate one in that Daniel seems to show a concern on1y for the 
moral extremes among the people so far as any involvement in a 
resurrection is concerned. 
The text itself says nothing about the condition of those who 
are to be resurrected while they are waiting for that final event 
to take place. Rowley12 assumes that Daniel held to the normal view 
of Sheol as a sphere that was morally neutral. Good·andbad shared 
a common lot in it. This view ·is substantiated by the fact that the 
writer deems it necessary tor a resurrection to take place so that 
just rewards might be meted out. 
.... 
Eichrodt13 draws attention to the fact that the text does not -
e nter into specific details concerning the nature of the life to b~ 
experienced by those raised from the dead. He suggests that these 
details were considered unnecessary by the writer in that he was 
referring to things that were widely known. This latter point could 
be debated. But more to the point is the suggestion that the real 
issue is the function the message was designed to serve. Its 
function was to emphasize to both loyal and Hellenizing Jews that 
each would receive a just retribution for his respective deeds, and 
that ultimately one's decision for or against God would be made 
12Rowley, P• 168. 
13Walter Eichrodt, TheologY of the Old Testament, translated by 
J. A. Baker (Philadelphia: The Westminster Press, 1967) II, 511-513. 
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visible. Eichrodt sees the resurrection hope in Daniel as elastic, 
lacking a fixed or dogmatic form. Details of the nature and manner 
of resurrection are not defined precisely, and the same can be said 
of t he form of the resurrection existence. It is not spelled out 
whether or not the new life is to be an earthly or transformed 
corporeity. Eichrodt14 however stresses that the resurrection does 
take place in a way consonant with Israelite ideas about the human 
condition after death. The dead "awake" (Is. 26:19) as before they 
"slept" ( Ps. 13:4; Jer. 51:39; Job 3:13). They return with a total. 
humanity supplied with a body. Death did not lead to a separation 
of body and soul, but both apparently were delivered to a shadow 
exi s tence in Sheol. Furthermore, those raised were not resurrected 
mer ely with a transfigured spirit, for the text speaks of the dead 
as t hose who "sleep" in the "dust of the earth" who must one day 
"awake." 
The text says nothing about the ultimate end of those raised 
to s hare in the Messianic Kingdom. Charles offers as his answer to 
this question and the continuing role of Sheol the following: 
It [Sheol] is the intermediate abode of the very good and the 
very bad in Israel, and the eternal abode of the rest of Israel. 
and all the Gentiles. It is not improbable, likewise, that 
after the snecial. class of the righteous have enjoyed an 
11aeonian l.ife 11 in the kingdom they wil.l. finally descend forever 
to Sheol.. Thus ultimatel.y Sheol. becomes sooner or l.ater the 
eternal abode of all mankind, save the small class of Jewish 
apostates who are condemned to GeheDllB.. 15 
14Ibid., II, 211. 
15Charles, p. 211. 
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Charles suggests therefore that the only ones to remain permanently 
on earth will be those condemned to Gehenna. T'ne rest of mankind 
eventually would have to descend to Sheol to make it their final, 
permanent abode. 
If Charles is correct in what he says it would follow that 
ultimately the righteous would have to share the lot of humanity 
anyhow. Life on earth would remain a temporary thing for them also. 
They would however be spared the need to share Sheol with the 
extremely wicked. The latter would remain on display on earth in 
Gehenna. It would appear that the words "to everlasting life" 
(12:2) tend to argue against Charles• view. However, whether or not 
Da niel was concerned with such fine points of doctrine might be 
deba ted. His concern appears to have been a little more immediate, 
to offer comfort and hope to contemporaries enduring present agonies. 
Scholars draw attention to the similarity between Dan. 12:2 and 
Is. 26:19. Snaith16 dates the latter passage about 300 B.C., and 
interprets it as a specific reference to the resurrection of the 
righteous dead. He locates it in an historical context in which the 
people of God long for deliverance from those adversaries who have 
oppressed them for generation after generation. The historical 
setting in Daniel is markedly similar, though the writer goes a step 
. 
further in positing a resurrection of the wicked. 
In discussing the remarkable character of Dan. 12:2, Rowley says: 
I think the author was driven by the dynamic of his own faith 
to this as a corollary of that faith. He was writing in the 
16Norman H. Snaith, "Life after Death," Interpretation, I (1947), 
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period of the Maccabean revolt, and he knew of many who had 
given their lives as the price of their loyalty to that faith. 
He had encouraged men to resistance by the stories in the first 
part of the book, stories of men whose loyalty had brought 
deliverance. The three youths were delivered from the fire and 
Daniel from the mouth of the lions. The author was profoundly 
convinced that God would deliver if he would; and yet many of 
his contemporaries were not delivered, but suffered death. 
The author was also convinced that the day of deliverance for 
the saints as a whole was nigh at hand. The kingdom of 
righteousness was about to be established, and the dominion 
exercis ed through the saints of the Most High. If the stories 
of the deliverance with which he had inspired and encouraged 
men were not ma tched in their experience, it must be because 
God designed some more wonderful vindication, and they who had 
given their lives in their loyalty would not be excluded from 
the glories they deserved to share. If God had not delivered 
them from death He would restore them from the grave to share 
the blessings of the Kingdom. On the other hand, there were 
some of the enemies of the saints who had found in death too 
easy a fate, and who would be raised to receive the punishment 
they so richly deserved. These were probably the Jewish 
traitors who had helped the enemy against the saints.17 
Rowley sees Daniel's motive in writing as a desire to instil his 
r eaders with courage, perseverance and hope. They are to remember 
t hat in the final analysis their God is in control of history, and 
t hough His immedia te plans are not always apparent, eventuall.y He 
will intervene upon the stage of human history to the glory and 
eternal welfare of His own people. Even those righteous who might 
appear to have been deprived of a place in the coming kingdom will 
be raised to share in it. 
This note of encouragement is reflected also in Daniel 12:3, 
where the wise (O'J~~~'!J) a re told that they will shine like the . . -
brightness of the firmament, and those "who turn many to 
righteousn~ss" are assured that they will shine like the stars for 
17Rowley, p. 167. 
19 
ever and ever. Prior reference is made to the "wise" in Dan. 11:33 
as those who make many understand. Apparently they were teachers 
of the people, a class of wise men whose calling it was to instruct 
concerning the keeping of the covenant. Eichrodt18 defines them as 
those who stren~thened the faith of the people, and equipped them 
for patient endurance, encouraging them to cleave to the faith of 
t heir fathers. Dan. 11:33 indicates that some of them had to suffer 
severely as a consequence when it states that some from among their 
ranks "shall fall by sword and flame, by captivity and plunder, for 
s ome days." However, Daniel reminds them that despite what they 
might have to endure at the hands of Antiochus, possibly even death 
itself, eventually they would be transfigured with heavenly splendor 
and share in the divine glory. Though the righteous generally would 
be restored to life, those who were teachers would inherit a special 
degree of glory when they were resurrected. 
Consistent with the methodology he stresses, Nickelsburg19 
dis cusses the historical situation of Daniel 12, and the function 
of resurrection theology within it: 
The Danielic resurrection belief is a theological formulation 
tha t answers a religious need in the Hasidic community out of 
which the Book of Daniel arose. Particularly in focus in 
Antiochus• persecution were the deaths of many Hasidic Jews. 
These deaths presented a specific theological problem. They 
were not accidental. These Jews had died specifically because 
they had wilfully chosen to obey the Torah. Conversely the 
Hellenizing Jews had saved their lives by what the Basidic 
Jews considered to be a gross disobedience of the Torah. Thus 
18Eichrodt, II, 513. 
19supra, p. 1. 
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piety caused death, and disobedience led to life. Cl.earl.y this 
confounded the Hebrew canons of justice and retribution. 
Resurrection to life, on the one hand, and to punishment, on 
the other, was an answer to this problem. It is not surprising 
that this answer would be explicitly given in a book whose 
central. concern is the Antiochan persecution and which was 
written before the persecution ·had abated and while the problem 
was still continuing to manifest itself. Resurrection is 
mentioned in Daniel. because it is ~n answer to a problem that 
was of serious and e~istential concern to the readers of this 
book.20 
Nickelsburg believes that though Daniel has drawn upon Isaiah 
26 he has not obtained his wh9le answer from this passage; for 
Isaiah .. speaks only of a resurrection of the righteous, while Daniel. 
speaks of a twofold resurrection. Furthermore, in Isaiah the 
resurrectio~ of the righteous is in itself a vindication. But in 
Da niel it is a means by which both the righteous and the wicked 
are enabled to receive their respective vindication or condemnation. 
Thus Daniel goes beyond Isaiah in that there is to be a punishment 
for the wicked who are already dead. 
Nickelsburg21 points to some noteworthy parallels between 
Third Isa iah and the situation associated with the Antiochan 
persecution. Is. 66:24 describes the ultimate end of the wicked 
in Gehenna, and notes the fact that the members of the new righteous 
comr,1unity will. be able to go forth to look at them there. The 
wicked who will. be subjected to this contempt are indicted, among 
other things, for eating swine's flesh (Is. 65:4; 66:3,17), one of 
the cardi~l sins o~ the Hellenizers of Daniel's time (1 Mace. 1:47, 
2 Y..accabees 6 and 7). 
20Nickel.sburg, P• 33 
21~., PP• 34-35. 
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Israel is divided into two groups, the righteous called the 
"servants" or "chosen ones" of Yahweh (Ia. 56:6; 65:8,9,13,15,22; 
66: 14). who hold fast to the covenant (56:2,4,6), and the wicked 
who have forsaken the Torah of Yahweh (Is. 58:2; 65:11). It will 
be noted that a similar split between Hasidic Jews and Hellenizers 
is described in 1 Mace. 1:11-15,41-53,62-64; 2 Yaccabees 4 to 7. 
"Forsaking the covenant" is used as a description of the 
Hellenizers in Dan. 11:30; 1 Mace. 1:15,52. 
A perverted cult is one of the chief sins of the wicked. 
They eat the abomination (Is. 66:3,17) and participate in the cult 
of the dead (Is·. 65:4; 57: 9), burn incense (65:3), and sacrifice 
to false gods (57:3-10; 65:11) and despise the sabbath (58:13). 
Furthermore, the temple is desolate (63:18; 64:10-11), and the 
pious are persecuted because they are pious (59:15; 66:5; 57:1). 
Third Isaiah reads like a description of Israel at the time of the 
writing of Daniel. 
But Thirdiaaiahgoes further and describes what surely will 
be the fate of both groups when ~he final Messianic Kingdom is 
established (Isaiah 65 and 66). Both the righteous and the wicked 
will receive due rewards, for the judgment will come (66:15-16). 
Yahweh will slay the wicked (66:16; 65:12), and their corpses will 
be despised by all flesh (66:24). But Yahweh's servants, his chosen 
ones, will inherit the new Israel (65:8-10). They are promised a 
long life when Yahweh creates the new heaven and earth, and the new 
Jerusalem (65:17-25). The prophet looks forward to the gathering 
of the remnant (65:8-10; 66:20) and the rebirth of the nation (66:7-14). 
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Of these parallels Nickelsburg writes: 
A pious Jew living during Antiochus• persecution, if he was 
equipped with apocalyptic premises, could hardly have avoided 
seeing in Third Isaiah a description of his own times. But 
although the wholesale slaughter of the righteous might fit the 
Isaianic description of injustice and persecution, the slaughter 
was certainly not in keeping with the prophet's promise that 
the serva nts of the Lord would live a long time in the new 
Jerus alem. Moreover, some of t~e Hellenizers must have died, 
and their bodies were not lying in full sight in the Va1ley of 
Hinnom. Yet, if the promises of God were to come true, those 
who had abstained from abominations and adhered to the Torah 
would live a long life in Jerusalem, and the wicked would burn 
in Gehenna in the sight of the righteous. But this could 
happen only if the dead were to come to life. Resurrection 
was a conclusion drawn from these Jews• understanding of the 
22 Scriptures and from their belief that God woul.d kee!) His :!ord. 
In dis cussing the theological function and purpose of the 
r es urrection in Daniel, Nickelsburg23 points out that the unjust 
dea t hs of the righteous presented a probl.em for the Hasidic Jews. 
' 
Obedience to the Torah was l.ea ding to death rather than l.ife, and 
dis obedience was the road to escape. The issue was further 
complicated by the understanding these Jews had of Third Isa iah, 
for in it they saw not a general statement of blessing for the 
righteous and curse for the wicked, but the specific promise that 
t he righteous and the wicked in their own time would live a l.ong 
l.ife or be subject to eternal. contempt. They believed this promise 
and posited a resurrection as a means by which it would be fulfilled. 
T"ney found a specific scriptural. promise of such a resurrection in 
Isaiah 26, and the language of this passage is evident in Daniel.. 
Third Isaiah itself contains the theological premise for a belief 
22~., p. 38. 
23Ibid., PP• 38-39. 
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in resurrection, namely Yahweh's creative power. Yahweh would 
create new heavens and a new earth (65:17; 66:22), in which the 
faithfu1 would live in the midst of paradise. Such creative power 
could bring life from the dust, even as it had done in the first 
creation. The prophet goes so far as to declare that Yahweh will 
c a us e Zion to give birth miraculously to sons who will populate the 
land. In a day, in a moment, the nation will be reborn. 
It would a ppear, then, that in Daniel resurrection has a 
judicial function. Dan~ -12: j foretells the coming judgment, in 
which Antiochus will be struck down and a division made between 
the righteous and wicked of Israel. Yet verse two points out that 
God will judge not only those who are alive at the time of the 
judgment; he will also bring to life some of the dead. This 
resurrection is in the service of judgment. It is the means by 
which these persons are brought to judgment, and after that, to 
experience their deserved lot. 
To sum up, Daniel is not a general treatment on theodicy, but 
a writing s pecifically designed to deal with the dilemnas caused 
by the Eellenistic-Hasidic controversy and the Antiochan persecution. 
Daniel points to the ~oming judgment as that point in history in 
which these problems will be resolved. The resurrection is to pla7 
a part in the resolution of these problems, in that it is connected 
with the judgment, and will positively incorporate in the judgment 
those particular people whose unjust treatment in this life presented 
a problem to the writer. He draws upon 3 Is. 66:24 for his materials 
in constructing a picture of the fate of the wicked, while the term 
I 
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"eternal life" is one which he himsel.f employs for the first time 
in Scriptures. In his work they refer specifically to the fate of 
the Hellenizers and the Hasidim respectfully. The judgment that the 
writer of Daniel envisages will serve as a prelude to the revival 
and reconstitution of the nation. The righteous who are to be 
resurrected are raised so that they might participate in the new 
nation. The wicked are to be raised so that their bodies might be 
exposed in the Valley of Hinnom. Daniel believes quite literally 
in a resurrection of the body, and drew upon a passage in Isaiah 
which t a ught just that in order to express his belief. He foresaw 
t he wicked being exposed in Hinnom with literal bodies, even as he 
bel i eved t he righteous would participate in the new nation with 
lit eral bodies. He saw no practical problems connected with his 
bel i e f and teaching. Those parts of Third Isaiah to which he 
referred spoke of God's power as being unlimited in the created 
order, and described His power at work in Zion miraculously giving 
birth t o sons. 
In bringing the consideration of Dan. 12:1-3 to a close, some 
comments by ~artin-Achard seem appropriate: 
Here we have a text that, for the first time, unequivocally 
proclaims the resurrection of the dead; this passage, unique 
in the Old Testament, marks, at one and the same time, the end 
of a long quest and the beginning of a new way of understanding _ 
human destiny. The declaration contained in Dan. XII.2f. was 
forthwith adopted by a section of Judaism. This fact indicates 
that men's minds were ready to receive it, for though it meant 
the overturning of long existent ideaa1 it answered to the 
deep aspirations of the Chosen people.~4 
24Martin-Achard, p. 140. 
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Attention will now be given to those books bearin~ the name 
11¥£&ccabees, 11 in particular to Second Maccabees. Of the four books 
that bear the name, only two are included in the Apocrypha, and 
only Second Maccabees speaks specifically to the subject of this 
study. Third ~!accabees contains no reference to the Maccabees. 
Fourth Maccabees devotes most of its attention to the martyrdoms 
outlined in Second Maccabees, but treats the issue from a different 
point of view. Though brief mention will be made later to Third 
and Fourth Maccabees, Second Maccabees will receive particular 
consideration because of the attention it devotes to the question 
of t he r esurrection of the body. Re f erence is made to the subject 
s pecifica lly in four contexts: 6:18-31; 7:1-42; 12:39-35; 14:37-46. 
Tlte historical situation outlined in each book has in part 
been referred to above, in sufficient detail at least for ~resent 
purposes. While Daniel was written within the actua1 historical 
context of t he Antiochan persecution, First and Second ~4ccabees 
pres ent t hemselves as works of history, and look back upon events 
which are past, as indeed they were. 
As for the dating of First Maccabees, Eissfeldt25 sees the 
answer limited by the statement in 16:23-24, that the other deeds 
of Hyrcanus (134-103) were written in the annals of his high 
priesthood. He considers that this note presupposes if not the death 
of Hyrcanus, at least the passing of a substantial part of his 
period of office. Accordingly he believes that the book could 
25Eissfeldt1 P• 579. 
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hardly have been composed before the last or next to last decade of 
the second century B.C., most likely in Jerusalem. 
In dating Second Maccabees, Eissfeldt26 places the work of 
Jason of Cyrene which constitutes the essence of the present Second 
I·iaccabees towards the end of the second century B.c.. He believes 
tha t the epitomiser could hardly have done his work prior to the 
second ha lf of the first century B.c., since the second of the 
l e tters which he placed before his summary appears to have originated 
about 60 B.C •• It is therefore most likely that Second Vtaccabees 
received its present form about then, and that the location of its 
author was Alexandria. 
It is not within the scope of this study to enter into detail 
concerning the differences between First and Second Maccabees. It 
will be suf f icient to refer to an observation by Metzger: 
The two books of the Maccabees give an account of the struggle 
of the Jews for religious and political liberty in the second 
century B.C •• The narratives, though independent of each other, 
cover much the same material, but are written by two different 
authors of quite different interests and capabilities. First 
Maccabees begins with the accession of Antiochus Epiphanes in 
175 B.C., and ends about forty years later (in 134 B.C.) with 
the death of Simon, the las t of Judas' brothers. The narrative 
is told in a simple and unadorned style, obviously the work of 
a plain and honest chronicler who set down the facts in 
historical sequence, with scarcely any attempt to theorize upon 
them or to emphasize their significance. The historical 
framework of II Maccabees, on the other hand, exte_nds from the 
last year of the reign of Seleucus IV (175 :a.c •. ) to the defeat 
of Nicanor fifteen years l.ater (13 Adar, 160). The interest of 
the author is concentrated upon religion and his purpose is 
nrimarily to furnish instruction and admonition to the 
~cattered and oppressed people.27 
27Bruce Metzger, Xn Introduction to the Apocrnha (New York: 
Oxford University Press, 1957), p. 141. 
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In short, Metzger sees t he writer of First Maccabees as a sober 
historian who wished to glorify Israel and its heroic Maccabean 
leaders. The writer oi Second Maccabees was a moralizing theologian 
who wished to emphasize the immeasurable superiority of Judaism over 
heathenism. 
The writer or Second ~accabees declares that he haa epitomized 
a l ar ger work, consisting of "five books," composed by a certain 
Jason of Cyrene (2:~3-28). Metzger28 suggests that the epitomist•s 
work mus t have been popular and well received, in that Jason's 
original five-volume history was lost to posterity, while the 
condensed version continued to circulate. 
Andrews29 believes tha t First 1'iaccabees reflects a Sadducean 
point of view. Charles agrees with this and notes: 
As we might expect, this book is entirely wanting in 
es chatological t eaching. Of the hope of a future life beyond 
the 6r ave there is not a trace.3° 
Nickelsburg31 considers that Charles• explanation is less than 
s a tisfactory in that it explains nothing but only states a purported 
f act. He points to Eissfeldt's32 opinion that First Maccabees is 
a llasmonean court history, written towards the end of the reign of 
John Hyrcanus or soon after 'his death. It rides on the crest of the 
28.!lli•.• p. 141 
. 29Herbert T. Andrews, An Introduction to the A oc 
of the Old and New Testament Grand Rapids: Baker, 19 
3Ocharles, p. 266. 
31Nickelsburg, p. 254. 




wave of Hasmonean successes. In keeping with his stress upon the 
need to see function served by a work, Nickelsburg comments: 
From the point of view of the royal court, there is no 
persecution or injustice to deal. with and hence no necessity 
to posit a judgment. The writer of 1 Maccabees need not speak 
of a judgment and resurrection for the same reason that the 
rich and prosperous "sinners" need not do so. To be more 
precise, in historical reality the book of 1 Maccabees must 
have emanated from circles cl.osel.y al.l.ied with 11the sinners" 
of EnoGh 94-104. Hence their theol.ogical viewpoints are the 
same.3-' 
The outwardly calm and sober tone of First Maccabees is not 
repeated in Second Maccabees. The writer of the l.atter work has a 
theol.ogical. bias, and l.ets it be known in what he says and in the 
way he says it. Whil.e Israel as a people and nation was of primary 
concern to the writer of First I·~ccabees, the Temple in Jerusal.em 
is the pivotal point around which the action in Second 1-accabees 
revolves.34 Its importance is emphasized repeatedly (3:39; 5:15,19; 
14:131 15). Pfeiffer35 draws attention to the frequency with which 
the principle of ius talionis operates. He notes that this principle 
of just retribution functions with poetic justice in that God's 
punishments appear to conform with the transgression committed 
(Andronicus, 4:38; Lysimachus, 4:42; Jason 5:9; Call.isthenes, 8:33; 
Antiochus, 9:8-10:28; Menelaus, 13:5-8; Nicanor, 15:31-35). The 
principle of just · retribution is significant within the book in that 
it also plays a role in the doctrine of the resurrection which 
occupies a prominent place in the work. 
33Nickelsburg, P• 254. 
34Robert H. Pfeiffer, History of New Testament Times, with an 
Introduction to the Apocrypha (New York: Harper, 1949), p. 512. 
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The hope of the irrup tion of the Messianic Kingdom was seen to 
occupy a prominent place in Daniel. Charles36 discusses this concept 
in relation to Second Maccabees. While he admits that there is no 
direct and clear reference to a Messianic Kingdom, one might be 
jus.t ified in interpreting 2 Mace. ?:37 as an indirect reference to 
it, where t ile youngest of the seven brothers prays that "God may 
s peedily be gracious to the nation." He also sees the hope of' this 
k in~dom implied in the expectation of the return of the tribes 
expressed in the prayer of Jonathan: 
Gather together our scattered people, set free those who are 
slaves among the Gentiles, look upon those who are rejected 
and des pised, and let the Gentiles know that Thou art God. 
Aff lict those who oppress and are insolent with pride. Plant 
thy people in thy holy place, as Moses said (2 Mace. 1:2?-29). 
A s i mila r thought is expressed in 2:18, "For we have hope in God 
that he will soon have mercy upon us and will gather us from 
everywhere under heaven into his holy place." But, says Charles,37 
ca ution is necessary with regard to the last two passa ges, in that 
they do not belong to the original work, but to the two letters 
wh ich were pr e fixed to it by the epitomiser of Jason's work at a 
l a ter date. He summarizes his opinion on the matter by sta ting 
that though some ki~d of Messianic or theocratic kingdom appears to 
be expected, the reader is left in the dark with regard to the 
na ture of that Kingdom. 
Space has been devoted to the concept of retribution and the 
possibility of an expected Messianic Kingdom within the context of' 
36charles, p. 273. 
3?~. 
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Second Maccabees. Attention must now be given to the doctrine of 
resurrection as it is presented in the work. 
It was noted above that there are four contexts in Second 
Maccabees in which reference is made to life after death. The 
first of these is 1 Mace. 6:18-31. Here reference is made to life 
after death, but not specifically to resurrection. Eleazar, an 
aged scribe in his ninetieth year, was confronted with the demand 
t ha t he eat swine's flesh. He refused to do this, spurned the 
unlawful sacrifice, and declared his determination to remain 
f ait hful to the Law. In so doing, he became a witness to the Law's 
i mportance, a nd its cla ims upon Jewish obedience. He refused to be 
a partner to the use of a deception as suggested to him by his 
f riends a nd declared his position quickly, "telling them to send 
him to Hades" (6:23). An interesting thought appears in 6:26, 
where, after dismissing the thought of any use of deception, he 
declares, "For even if for the present I should avoid the punishment 
of men, yet whether I live or die I shall not escape the hands of 
the Almighty." Eleazar seems to be aware of the possibility of some 
kind of punishment after death for the sinner, even in Sheol. If 
this is so, the text demonstrates a development of earlier views of 
Sheol. At the same time, it would appear important to remember that 
the real function of the incident presented is not to offer instruction 
about life after death, but rather to underscore the need to remain 
true to the Law at any price, and to accept death rather than break 
it. The following chapter presents the reader with the examples 
set by young men and a mother in meeting death. Possibly the writer 
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wishes to urge f a ithfulness upon all, regardless of' age or station 
I 
in lif'e. The text itself' interprets the incident as "an example" 
(6:31), and that no doubt is its basic function. At the same time, 
Eleazar's ref erence in 6:26 to the fact that none can escape the 
hands of the Almighty, whether in life or in death, was designed 
to serve as a warning to his persecutors, and thus to any persecutor 
or oppressor of t hose Jews who wished to remain true to the Law. 
The lesson for the non-Jewish reader might well have been, 
"Persecution does not pay." 
Apparently the writer wished it to be understood that Eleazar's 
example to the young was not wasted, for the following chapter gives 
the reader a detailed description of' seven young men, together with 
t heir mother, demonstrating similar steadfastness and courage in the 
f a ce of temptation and persecution. Not only old men, but also 
mothers a nd those of' more tender years are prepared to pay the 
supreme sacrifice rather than deny the faith. 
McEleney38 comments that the event outlined in chapter seven 
appears to be a contrived story. An examination of' the outline of 
t he story would seem to substantiate his judgment. Its structure 
points to an obvious progression of thought which will be readil.y 
seen when it is set out as follows: 
7:2 The just die rather than sin. 
7:6 God will vindicate them. 
7:9 God will raise them up. A resurrection is posited. 
38Neil J. McEleney, The Jerome Biblical Commentary (New Jersey: 





They will rise with bodies that are fully restored. 
But there is no resurrection to life for the wicked. 
Instead, God will punish them. 
7:18-19 The jus t suffer for their sins, as !!!ll_ the wicked. 
7:37-38 The death of the saints has expiatory value. 
The progression seems to indicate that the writer has woven his 
story a round a definite theological outline. He wished to do more 
than tell a spectacular story. The story serves as a living 
demonstration of the truth of the basic treatise. Nickelsburg39 
draws attention to the fact that the figure of the mother is a 
s econda r y f igure in the structure of the story. She is mentioned 
only five times, and in four of t hese places reference to her can 
be excis ed without disturbing the grammatical structure (7:1,4,5, 
41 ) . The other mention of the mother is in a section which forms 
a unit in itself (7:20-29). Furthermore, the brothers are 
consistently called "brothers," but never "sons." The existence 
of othe r editions of the story is indicated by the following: 
It is rela ted in IV Naccabees (17:1) that when the mother was 
about to be put to death she threw herself into the f ire so 
that no one might 'torture her body. In the Talmud it is said 
tha t si1e committed suicide by throwing herself of'f t he roof' 
of a building, while according to the Midrash she went insane, 
fell off' the roof and died. Josippon gives a different 
version: The mother while standing near the corpses of' her 
children raised her hands to heaven, i.e., she prayed, and 
asked God that she might go to the place prepared for her 
sons. She died while praying and accompanied her sons to the 
place prepared tor them. The difference in the versions is 
due to the tact that the sages considered suicide a crime, 
and held that anyone guilty of it would not share a portion in 
the future world; therefore the story was that she fell off 
39Nickelsburg, PP• 206-207. 
the roof or lost her reason. According to Josippon, she died 
a natural death by appealing to God. The rabbis, however, 
were of the opinion that those who committed suicide in order 
to escape torture by their persecutors would not lose their 
share in the future world. The author of IV ~.accabees was of 
the_op4Bion that suicide committed to avoid torture was not 
a sin. 
The role of Antiochus in the story appears rather strange. 
Tha t he should have been present seems remarkable. He exercised 
authority over his realm from Antioch. It would seem unlikely 
tha t t he event described took place in that city, even as it also 
mi ght be thought unlikely that Antiochus should have watched such 
an incident in Jerusalem. Apparently the writer's concern was to 
deliver a message rather than to write precise history. 
Tak ing the story as it is, it tells of seven brothers and 
t heir mother who were put to death because of loyalty to the 
Torah. Their rescue by means of resurrection is anticipated, but 
not described. Each brother is brought forward, refuses to obey 
t he king 's command, is tortured, and makes a speech before he dies. 
I n addition, the mother makes a lengthy speech, which is inserted 
between those of the sixth and seventh brothers. 
The speeches can be divided into two categories on the basis 
of their contents. Firstly, those of the mother, the second, third 
a nd fourth brothers speak of dying for the Torah and of the hope of 
~esurrection. Seconclly, those of the fifth, sixth and seventh 
brothers speak of suffering for the nation, and of the punishment 
that awaits Antiochus. The first speeches do not mention the 
40solomon Zeitlin, editor, The Second Book of Maccabees 
{New York: Harper and Row, 1954), PP• 168-169. 
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nation's suffering for its sins. Antiochus• punishment is mentioned 
a t the end of verse 14 in contrast to the brother's resurrection, 
a nd perhaps as a transition to the next set of speeches. Of the 
last group of speeches, only that of the seventh brother mentions 
eternal life {7:36) and dying for the Torah (7:,0,37). The first 
brother's s peech sets the tone with "we are ready to die rather 
t han tra nsgress the laws of our fathers" (7:2), but it does not 
mention resurrection. 
Nickelsburg41 isolates what he clasaifies as a "Wisdom Novel 
Form" in the literature of the intertestamental period. He outlines 
this form as follows: 
1. It is a story about a pa rticular man and his enemies. 
2 . The. protagonist claims to know God's wi~l, and he purports 
to be God's spokesman, speak.in~ out against what he 
cons iders to be the sins of the ungodly. 
3. At the center of the controversy is the observance of 
the Torah. 
4. The righteous man's stand for the Torah leads to his 
persecution and condemnation in a court of law. 
5. He is rescued from death. 
6. His former position is vindicated. 
7. His enemies are (about to be) destroyed. 
As examples of this "form" he analyses the stories of Joseph and 
his brothers, Ahikar, Esther, Susanna, and Daniel 3 and 6. Ke 
demonstrates that these features are found also in the passage 
under consideration. It spe~s of a trial scene before a king. 
In this, the brothers must make a choice between two laws. They 
41Nickelsburg, PP• 85-86. 
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opt for the Torah and are condemned to death. The basis for their 
choice is their trust in God. They believe that God can or will 
rescue them. They express their confidence in a speech before the 
king, and in their comments act as spokesmen for the Lord. Though 
they actually die 1 they anticipate rescue after death. 
The above analysis offers insights into the function of 
resurrection in the present context. It serves as a means whereby 
God delivers the brothers from the destruction that Antiochus 
inflicts upon them. It also serves as their vindication. They 
had died because of their obedience to God's laws. God rescues 
them for the very reason that they died on behalf of His Torah, and 
t heir resurrection implies that they are innocent before the Law 
tha t rea lly counts. God and Antiochus are thus brought into a 
rela tionship of comparison, with the former emerging as the one 
who alone 3ust be obeyed, as the one who alone possesses authority. 
The resurrection envisaged in Second Maccabees is a quite 
literal one, and it is taken for granted that the body of flesh and 
blood will rise again (verses 7,91 11 1 141 22,23). From this it can 
be deduced that Sheol is considered an intermediate state, at least 
for the righteous. There is no repetition of the . thought hinted 
at in 6:16 that God can visit retribution also upon those in Sheol. 
The resurrection hoped for is not universal. Without doubt, 
Yahweh's righteous will be resurrected. But one is left in some 
doubt with regard ~o the resurrection of the unrighteous. Concerning 
Antiochus, the fourth brother states, "But for you there will be no 
resurrection to lifel" Possibly the writer considered that Antiochus 
I 
received his just retribution in the vi1e death ascribed to him in 
chapter 9. 
God's power in creation is appea1ed to as proof of the 
f easibi1ity of the physica1 process of resurrection. This concept 
i s appea1ed to twice by the mother in her speech (7:22,28). It is· 
s i gnifica nt to note that in the 1atter reference, a be1ief in a 
"creatio ex nihi1o11 is exp1icit1y taught. 
A concern for 1ife within the community of the faithfu1 is 
hinted at i •n 7: 29, where the mother encoura ges her seventh son 
wi th t he words, "Accept death, so that in God's mercy I may get 
you back again with your brothers." 
No reference is made to the nature of the 1ife to be enjoyed 
by the resurrected faithfu1. The comments of Char1es discussed 
above42 suggest the possibi1ity of a restoration to the 1-iessianic 
community of the end time. 
Nicke1sburg43 echoes the opinion of other scho1ars when he 
suggests tha t it is possib1e that origina11y the purpose of a 
wisdom nove1 was to give instruction ~ith regard to proper behavior 
in the circ1es of the court. In describing Danie1 chapters 3 and· 6 
and 2 Maccabees as wisdom nove1s, he suggests that their production 
may have been motivated by a desire to describe that kind of 
behavior that a true Jew shou1d strive to emu1ate in a situation 
of pers~cution. 
42 g Supra, P• 2 • 
43Nicke1sburg, P• 185. 
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Gutman draws attention to some of the purposes the writer may 
have had in mind when he writes: 
The~ in general is intended for a non-Jewish reader, who 
might think that people who suffer in this way have no portion 
with God. The story in particu1ar is directed to circles of 
authority, as a warning for them to keep their hands off the 
Jews.44 
Gutman•s statement could be substantiated from the book by several 
f actors. The story itself indicates that suffering in itself does 
not necess arily indicate divine displeasure, for God ajudicates the 
dea t h of His faithful ones by restoring them to life. The evil end 
eventually vis ited upon Antiochus would have served as a warnin() 
example to a ny other ruler contemplating following in Antiochus' 
f ootsteps so far as treatment of the Jews was concerned. Not only 
di d Anti ochus have to endure a shocking death in which he admitted 
t he error of his way, but even during his actual acts of persecution 
his victims displayed a bravery and steadfastness that made him 
appear rather stupid and inept. They did this by choosing to obey 
an invisible King rather than him, and by electing to die rather 
tha n become recipients of his favors (7:24-25). The negative 
imperatives in 7:16,18 1 191 31,35 give the impression that the writer 
was disputing opinions offered by non-Jews as to why persecutions 
overtook the Jewish people. 
Nickelsburg45 believes that the writer of the story in 
Second Maccabees drew upon the Isaianic exaltation scene to describe 
44J.Gutman, "The Mother and the Seven Sons in the Haggadah and 
in the Second and Fourth Books of Maccabees," in In Memoriam Johannia 
~' edited by M. Schwab and J. Gutman ( Jerusalem, 1949), PP• 25-37• 
Quoted in Nickelsburg, PP• 187-188. 
45Nickelsburg, P• 199. 
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the sufferings endured by the brothers. The brothers are ca1led 
servants of God (7:6). The skin is torn from their head (7:7; 
Is. 50:6). The third brother puts out his tongue with the comment 
that he "got it from heaven" (7:10; Is. 50:4). The brothers were 
disfigured (7:4,7; Is.52:14; 53:2). The kins was astonished at 
t he manner in which the brothers bore their suffering (Is. 52:14). 
The Eleazar story also demonstrates a kinship to the last Servant 
poem i n Isa iah in that the aged scribe refuses to become a hypocrite 
b y pretending that he is eating swine's flesh when in reality he is 
ea ting his own food (6:21-25; Is. 53:9) • 
• a tention was drawn above46 to McEleney' s comment that 
2 Maccabees 7 appears to be a "contrived story." This statement 
is a ll t he more justified when one notes the attention which 
scholars draw to stories in circulation which made reference to a 
father or mother figure who, together with sons (specifically seven 
in two cases), is ca lled upon to face up to a situation of oppression 
and persecution. An obvious parallel to the story in 2 I-laccabees 7 
is tha t in Kssumption of Moses 9. Charles47 locates the story in 
Assumption of Moses 9 in the period of the Antiochan persecution, 
a nd links the father figure to Eleazar (2 Mace. 6) and the seven 
sons to t hose in 2 Maccabees 7. Furthermore, 1 Maccabees 2 s~eaks 
of a father figure Mattathias who has five sons. The situations in 
all three passages are related. 
46supra, p. ,1. 
47The A~ocr ha and Pseude i ra ha of the Old Testament 
(Oxford, 19 3 reprint, II, 20- 21. Cliarles acce~,la Burkitt•s 
interpretation that Taxo is a mistake for Taxoc::7:i-rA=/'1tJ:J,,11 , 
which by Gematria= 7Y~J, Eleazar. 
It was pointed out above that there is reason to believe that 
the figure of the mother i .n 2 l•iaccabees is a l a ter addition to the 
original story i nvolving the seven brothers. Accordingly 
!fickelsburg49 believes that it is very likely there was an origina1 
f orm of t he s tory t hat told of seven brothers, with no mention of 
e ither a f ather or mother figure. In the case of Second t-,accabees 
it i s f urther possible that the story was divided, with the father 
figure being found in Eleazar. If this actually happened, what then 
i s t he s ource of the mother figure in 2 Maccabees?? To answer 
t his, Nickelsburg points to a close parallel in Baruch 4 where 
a nother mother, Zion, addresses her sons: 
19. ~, my children, go ••• 
21. Take courage, my children, cry to God, 
a nd he will deliver you from the power and hand of the enemy. 
22. For I have put my hope in the Everlasting to save you, 
and joy has come to me from the Holy One, 
beca use of the mercy which soon will come to you 
from your everlasting Savior. 
23. For I sent you out with sorrow and weeping, 
but God will give you back to me 
with joy a nd gladness forever. 
I n Baruch, t he mother figure is Zion. In 2 l•:accabees 7 it is 
t heoretically a literal mother. In 3 Isaiah 65-66, God is the 
s pea.lter, whether to mother Zion or to others about her. In the 
previous dis cussion on Daniei,50 reference was made to 3 Is. 66:7-9 
and to the motif of God's creative power in that context generally. 
The restoration of the community featured prominently in tha t 
49Nickelsburg, PP• 207-209. 
50s upra, p. 22. 
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context, as it did also in Daniel which drew from it. Concepts of 
creation and resurrection and salvation were linked together. 
~rickelsburg51 points out that Hasidic exegesis made it possible to 
interpret the Isaianic imagery of the new creation, the restoration 
of the sons of Zion, and the references to the miraculous birth for 
the barren woman as promises of a bodily resurrection. 
In answer to the question of how the mother figure of 2 I-Iaccabees 
7 became a particular mother, Nickelsburg writes: 
First Maccabees preserves a number of poems, based on Third 
Isa iah, which describe Antiochus• devastation of Jerusalem 
and the enslavement of Mother Zion and the dispersion and 
murder of her children (1:36-40; 2:7-13). First and Second 
l•:a ccabees both menti on briefly the murder of mothers and their 
babies (1 Mace. 1:61; 2 Mace. 6:10). Some such event, of 
which there must have~been many in the Antiochan persecution 
could well have been the historical. nucleus for a story in 
which a mother, using the idiom of Second or Third Isaiah, 
specif ical.ly a tradition rel.ated to Baruch, but interpreting 
t he story as a resurrection, speaks about the loss of her 
sons a nd her hope of their resurrection. Such a speech taken 
from such a story set in the Antiochan persecution could 
rea sonably have become part of another story about seven 
brothers put to death in the same historical situa~ion who 
a lso express their hope i~ the resurrection.52 
Nickelsburg points to one further possibil.ity in stating that it is 
possible that a story about a mother and seven sons, with its 
background in Third Isaiah, could have attracted to it el.emaD.ta 
from other biblical. passages with sim!lar motifs. He quotes as a 
ca ndidate for cons,ideration the Song of Hannah, in 1 .Samuel. 2. 
, . . 
5. The barren has borne seven • 
.. 
6. The Lord kill.a and brings to life, 
he brings down to Sheol and raises up. 
5~Nickelsburg, P• 18. 
52Ibid., pp. 209-210. 
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8. The pillars of the earth are the Lord's, 
and on them he has set the world. 
Nickelsburg comments: 
The motifs of the barren woman and of God's creation of the 
world and man occur in Second Isaiah. God's creation of the 
world and or man and resurrection are mentioned in 2 Mace.?, 
and there may be an oblique reference to miraculous birth. 
If the Song of Hannah, directed as it is against the mighty 
oppressors, did influence our hypothetical story about a mother 
and her sons, we would likely finish with a story about a 
mother and her seven sons. In such a case, a conflation of 
materia l from such a story with a story about seven brothers 
woul.d be all the more possible.53 
To summarize, 2 Maccabees 7 teaches a literal resurrection of 
the f lesh . T"ne righteous will participate in this. No judg1?1ent 
s cene i s posited, and it is not clear if the wicked are to rise. 
The fourth brother says specifically of Antiochus, "But for you 
there will be no resurrection to lif'el" (7:14). The resurrection 
functions as a means whereby God delivers his righteous ones from 
t he a 6onies being inflicted on them. In this sense also it serves 
as t heir vindication, for they have died for the Law that really 
counts . Resurrection serves as a rescue from death and a remedy 
for persecution. Creation is pointed to to prove that what God has 
created He can and will re-create in the resurrection. 
There is a brief mention of' resurrection in 2 Mace. 12:39-45. 
It is set in a historical co11text in which Judas, having defeated 
Georgias's forces and rested on the sabbath, undertakes to gather 
the bodies of those of his men who had fallen in the engagement. 
He and his men found upon every one of' the slain sacred tokens of 
t he idols of Jamnia, a circumstance which is interpreted as the 
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rea son for their deaths. Judas and his men offer prayers on behalf 
of the dead, "beseeching that the sin which had been committed might 
be wholly blotted out" (2 ?-lace. 12:42). A collection for a sin 
offering was then taken up and sent to Jerusalem on behalf of the 
sla in. Judas is commended for this action, and it is stated that 
he di d t his "taking account of the resurrection" (12:43). The 
following verse points out that it would have been foolish to pray 
f or the dead "if he were not expecting that those who had fallen 
;,,,,ould r i se again" (12:44). Verse 45 points to the splendid reward 
t hat awaits those who fall asleep in godliness. 
The incident therefore points to a belief in a resurrection, 
a belie f in pr ayer for the dead, and a belief in the efficacy of 
sacrif ice done on behalf of the dead. Verse 45 states specifically 
tha t t he act of atonement was carried out that the dead might be 
delivered from their sin. 
Cha rles54 sees here an indication of a change in concepts 
c o11cernin5 Sheol, in that a moral note is introduced. Admittedly, 
i t i s t aken for gra nted that Sheol will give back again at least 
s ome of its dead. However, the text makes no explicit ref~rence 
to any condition that t he dead might have to endure in Sheol. A 
comment by McEleney is significant: 
The author sees Judas• action as evidence that those· who die 
piously can be delivered from unexpiated sins that impede 
their attainment of a joyful resurrection . This •doctrin~, 
thus vaguely formulated, contains the essence of what wou1d 
54charles, P• 292. 
become, with further precisions, the Christian theologian's 
teaching on purgatory.55 
One final reference to the resurrection of the physical body 
i s made in 2 Mace. 14:37-46. One of the elders of Jerusalem, Razis 1 
commits suicide rather than fall into the hands of Nicanor. The 
a ccount of his death is gruesome. Razis' strength is remarkable, 
even in a dis embowelled condition. He believes that his body will 
be res tored, bas ing his hope not upon any power of immortality 
wi t hin himself, but upon the power of the Lord. 2 Mace. 14:46 
tells us tha t he called upon "the Lord. of life and spirit" to give 
h i m back his entrails (a nd his body) again. The previous discussion 
concerning t he morality of the act of suicide in a situa tion of 
:per s ecution will a lso have relevance at this juncture.56 No cioubt 
it s hould be remember ed that the aim of the writer is not primarily 
to present a doctrine of resurrection, but rather to depict how a 
r i ghteous and pious Jew will conduct himself in a situa tion in 
which t he glory of t he Lord and the honor of the Jewish nation are 
at stake. 
Though it is not the intention of t he present study to enter 
into detailed discussion concerning Third and Fourth ~ia.ccabees, 
a brief' mention of these two works will be made. 
Even a cursory reading demonstrates very quickly that Third 
Maccabees has nothing to do with the account in Second Maccabees, 
a nd further has nothing to do with anything in connection with the 
55I-1cEleney, P• 485. 
56supra, pp. 32-33■ 
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~·accabean h i s tory. Eissfeldt57 states that apart from the 
introduction in 1:1-7 the book is entirely of legendary character, 
and the events it relates can make no claim to credibility. He 
believes tha t its value lies in its reflection of the widespread 
a nti-Jewish f eelings which existed in the last two or three centuries 
prior t o t he Chris tian era in Egypt as well as in the East. He 
da tes it toward' the end of the first century B.c., and certainly 
be fore 70 A.D., for the temple at Jerusalem is still undamaged in 
its a ccounts. 
Ei ssfeldt58 considers the title of Fourth Maccabees misleading 
in t hat it is not a narra tive work, but a diatribe, a philosophical 
treati s e in the form of a speech. Its theme is that reason is the 
mi s tress of the passions, a Stoic principle. Eissfeldt believes 
t ha t i t uses Greek ele1nents only to emphasize Jewish elements, and 
. 
t hat t hi s contact between the Jewish and Greek thought worlds would 
indica te a pl ace of origin such as Alexandria, or possibly Antioch. 
The work presupposes the existence of Second Maccabees, and 
t heref ore could not have been written before the middle of the 
first century. Possibly it could have been written one hundred 
to one hundred and fifty years after that time. The real point of 
the work is the preservation of the Jewish Law, and the emphasis it 
sets out to make is that the power by which it can be kept is not 
the Stoic virtue of reason, but that of obedience to God. The 
57Eissfeldt, P• 582. 
58Ibid., PP• 614-615. 
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~laccabean martyrs are introduced to demonstrate the obedience they 
displayed in the course of their suffering and martyrdom. 4 Mace. 
3:20-4:26 describes the beginnings of the persecution of Jewish 
religion by ~ntiochus Epiphanes. 4 Mace • .5:1-17:6 gives lengthy 
descriptions of the martyrdoms of Eleazar, the seven brothers and 
t h e mother, to illustrate with living examples its basic contention. 
It was because of its use of these examples drawn from Second 
Maccabees that the book received its name. 
The theme of the vindication of the righteous is presen~ in 
t he work. The martyrs are willing to die rather than disobey the 
Law, and are promised life after death. After death, they pass 
i m1i.ediately into eternal life and immortality. Abraham, Isaac and 
Jacob, toBether with all the forefathers, are already in heaven and 
await the heroes' deaths so that they can receive them into their 
pr esence. Thus the differences between Second and Fourth Maccabees 
become obvious. The former speaks of resurrection and immortality. 
Tlle latter speaks of immortality and assumption, with Sheol being 
no longer a consideration. Nevertheless, the immortality and 
assumption concepts serve the same function as the resurrection and 
i mmortality language of Second Maccabees, namely vindication. 
CHAPTER III 
THE OLD TESTAMENT BACKGROlJND TO THE RESURRECTION FAITH 
OF THE MACCABEAN MART!RS 
This chapter will endeavour to survey in a rather cursory 
manner wha t the Old Testament has to say about life after deat~ and 
res urrection. It will not seek to do this from a systematic or 
dogmatic point of view. This kind of approach could well lead to 
a chapter composed largely of footnotes which merely note which 
passages receive the greatest number of scholar's votes in the 
continuing debate of 11'f'or" and "against" finding resurrection 
thoughts in various passages. The mere counting of votes will make no 
contribution towards understanding the unique nature of the 
resurrection faith that arose in Israel during the last two centuries 
bef ore Christ. This chapter therefore will seek to study what the 
Old Testament has to say about resurrection and life after death in 
terms of a development. In so doing it will also endeavour to take 
into consideration those factors present in Israel's continuing 
history that contributed towards this development. This it will 
seek to trace the life of a people living in fellowship with Yahweh, 
a people experiencing both bane and blessing under his Lordship, a 
people at times literally grappling with him in their desire to 
comprehend his ultimate purposes for them both in life and in death. 
Israel's ideas concerning the survival of the individual and 
the state of the dead cannot be considered in isolation, as though 
from the beginning of her history she a lone among the nations had 
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been endowed with some special revelation. Hooke writes: 
From t he earliest period of' its history as a people Israel 
was exposed to the various currents of' thought at work in the 
religious patterns of the nations by whom she was surrounded. 
lience it i s not surprising to find that early Hebrew ideas 
about the condition of the dead in the after-life closely 
resemble those which appear in the general Semitic background, 
especially in Babylonian and Sumerian religious texts •••• 
It is a gainst this background that the emergence and development 
of Israel's ideas of the state of the individual after death 
mus t be c'onsidered. 1 
Charles2 points to t he parallels between the Hebrew and 
Babylonian conceptions of Sheol, a nd concludes t hat they are 
ultimately both from t he same source. The Babylonian Sheol is a 
mi gh t y place situa ted under the earth. It is approached by the 
gr eat ocean into which the sun dips at evening, which would indicate 
t ha t it is in the west somewhere. It is without light, surrounded 
by s even walls, a nd provided with gates and bars. It ia covered 
with dust a nd filth. The food of its inhabitants is dust, unl.ess 
offerings of' food a re received from the living. There is no 
dis tinction made between good and bad. They are withdrawn from the 
control of t he gods of the upper world, just as the inhabitants of' 
Sheol were supposed to be withdrawn from the jurisdiction of Yahweh. 
But the Babylonian view differed in tllat its Sheol had its own gods, 
Nergal and Allatu. In the Babylonian view of' l.ife after death, 
those who dwell. in Sheol. are naked and without cl.othing. But the 
1s. H. Hooke, "Israel. and the After-Life," The Expository 
Times, LXXVI (May 1965), 236-239. 
2Robert H. Charles, Eschatol.op: The Doctrine of a Future Life 
in Israel., Judaism and Christianity (New York: Schocken Books, 
c.1913), p. 34. 
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more usual Hebrew view was that the departed wore in shadowy guise 
the customary attire of earth. 
Rowley3 stresses an important point when he reminds us that 
there is no evidence that it was ever part of the faith of Israel 
that a man wholly ceased to qe when his body ~as laid in the grave. 
Israel never saw death as a process leading to annihilation. Nor 
did it ever share the Hellenistic view which saw escape from the 
body by an immortal soul as the desirable end and goal. Russell 
describes the Hebrew view of that which was thought to live on: 
What continues after death is not a man's soul, but his "shade," 
which is represented as a kind of double or replica of the 
once living man. It bears a shadowy resemblance to the man as 
he was in this life, but is bereft of all qualities of 
personality such as characterized him on earth.4 
It would appear important to keep the above thoughts in mind 
inasmuch as they serve to throw light upon the origins of that 
belief which ultimately posited the emergence of so~ething positive 
and concrete from the grave. Before entering in detail into the 
Hebrew concept of life after qeath, a useful purpose will be served 
by taking cognizance .of some observations. by Hooke.5 True, Israel 
initially shared those views about life after death which were the 
common property of the ancient Semitic world. True, there is 
abundant evidence in the Old Testament to show that a belief in the 
continued existence of the individual after death formed part of 
3Harold H. Rowley, The Faith of Israel (London: SCM Press, 
1956), P• 3.$4. 
4D. s. Russell, The Method and Messa 
(Philadelphia: The Westminster Press, 19 
5Hooke 1 LXXVI, P• 236. 
tic 
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the religion of Israel throughout its history. But, Hooke reminds 
us, it is clear that the complex of ideas and practices connected 
with death underwent in Israel a development totally different from 
that of any other people. He gives three reasons for this difference. 
Firstly, from a very early period in its history, Israel believed 
tha t her God, Yahweh, had established a covenant relation with her, 
with the purpose of making her the vehicle of his revelation of 
himself to the world. Secondly, and as a direct consequence of 
t hat rela tion, the appearance in Israel or a class of persons who 
were able, as a result of a special experience of Yahweh as a person, 
to i nterpret His purposes for Israel, both for the nation and for 
t he individual. Thirdly, the recognition of the relation of the 
i ndividual to Yahweh, so abundantly illustrated in the Psalms, gave 
a va lue to the individual which could not cease with death. 
Before considering in detail Israel's views about death, some 
thought s hould be given to her views about life. To begin with, 
t he reminder of Martin-Achard is useful: 
The Old Testament is little concerned to distinguish between 
"spiritual values" and "material realities," for there is a 
da nger that t he former may become no more than ~ure abstractions 
a nd t he l a tter may be separated from the sovereign rule of 
Yahweh; in its various aspects, life, like creation, is one; 
it forms a whole, and expressed itself
6
in righteousness and 
abunda nce a like, in power as in piety. 
For the Hebrew, life was a unified whole. All of life wns lived 
out under the eyes of Yahweh. Israel would hardly have subscribed 
to any contemporary view that would want to divide life into any 
6Robert I·'.iartin-Achard, From Death to Life, translated by J. P. 
Smith (Edinburgh: Oliver and Boyd, 1969), P• 9. 
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supposed spiritual and secular realm. She saw life as a totality, 
T"ne Hebrew did not consider his religion to be an important~ of 
life, for he saw his rela tionship to Yahweh as embracin5 the tota1ity 
of life. 
The Hebrew loved life. He met it with optimism. He saw it as 
a gi f t from God. Existence at its most physical and concrete level 
showed f orth the bounty of Yahweh. The believer did not long to 
escape from this world, but rather to have length of days in it. 
He did not desire to be lifted up above earthly chance and change 
to s ome intemporal state, but rather to enjoy all the resources 
the Creator offered nim in His creation. The ideal was to die in 
f ullness of years, abounding in days and possessions, and to depart 
in peace after a blessed and long old age. This was especially the 
privelege of Abraham (Genesis 15), Jacob (Gen. 35:29), and Job 
(42:17). On the other hand, to die prematurely, to depart in the 
midst of one's days before having fulfilled one's being and 
exhausted the resources of life, was a great evil and a dire 
punishment (Ps. 102:3). Martin-Achard sees the primitive approach 
of the Hebrew view towards life here reflected in the Psalms. · se 
writes of Psalm 128: 
There are the prayers of a peasant people: to live long on the 
land inherited from the fathers, to have many sons at one's 
side to endure the stint of the day, to see the fruit of one's 
toil, the abundance of one's reaping and gathering, the increase 
of one's flocks, and finally to share these blessings with a 
whole people and, especially, with the city of God.7 
7~Iartin-Achard, PP• 3-4. 
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One paragraph in particular by Yi.artin-Achard is especially apt: 
The Hebrew is no mystic, longing to lose himself in an 
inexpressible rapture and to be absorbed in the deity in the 
extinction of his carna l and personal self; throughout all his 
life in this world he meets with the God of Abraham and of 
I saac a nd of ~acob, and under His guidance 6Oes forward with 
hi s brethren. 
The final words of the previous quotation, "with his brethren," 
poi nt to an i mportant dimension in the Hebrew's understanding. He 
considered that basically he could flourish only in contact with 
the Holy Nation, a nd in comlilunion with Yahweh. This fundamental. 
attitude helps to explain why he could see loneliness, suffering, 
sickness , separ a tion and sin, disturb and prejudice the life that 
God gives to His creatures and to His Chosen People, disturb the 
order esta blished by God, and threaten to bring chaos into it. 
Eichrodt9 takes the matter a step further when he points out 
t ha t not only did the Hebrew consider it important that he should 
be att ached to the life of the community, but he also considered 
that the problem of the individual.'s destiny lagged far benind the 
problem of the nation's destiny in significance. Yahweh was the 
God of the peopl.e. 
The above has emphasized the importance which the Hebrew 
attached to life in time on earth. It might be asked whether or 
not Israel. did not lose something by concentrating so muc~ upon 
this life to the neglect of any devel.pped concern for the next. 
Eichrodt answers this by making a comparison between Israel's 
8Ibid., p. 4. 
9walter Eichrodt, Theol.ogy of the Old Testament, translated by 
J. A. Baker ( Philadelphia: The Westminster Press, 1967), II, 222. 
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attitude and that of the surrounding nations: 
i'!ha t the hea then religions here possessed was more of a burden 
tha n a n enrichment, and brought more torment and rear than 
delivera nce. He nce the Mosaic religion's explicit lack of 
interest often had the effect of a liberation.10 
In this s ame c r.mtext, Eichrodt draws attention to wha t miuht 
be cons i dered two very significant factors so far as Israel's 
understanding of her relationship to Yahweh was concerned. Ber 
concentration upon lire here made possible a belief in a God who was 
near at hand. Secondly, it tended to root any ideas concerning 
retribution to this present world. The latter thought in particu1ar 
will be seen to have no little significance as Israel's history 
progressed, in tha t she tended to look for fulfillment, hope and 
retribut ion in the earthly sphere of history until the centuries 
i mmediately preceding the coming of Christ. 
Even when death did come to an Israelite, it was not originally 
considered a particularly agonizing problem. The Israelite dies, 
but Israel lives on. Individuals go "the way of all the earth" 
(Joshua 23:14), but the Chosen People continues to live on, and that 
is what matters. It was first and foremost with Israel ~s a nation 
that God had made a covenant, and it was with Israel as a nation 
that the story or salvation was carried on. 11 
But though the Israelite knew that physically he would be 
removed from the presence of his nation, he considered that in some 
way at least he would be able to continue among his brethren through 
10Ibid., lI, 222 
1~?-iartin-Achard, P• 21. 
s, 
his offspring. He was anxious to have children, es~ecially boys. 
There wa s something solemn about the intimation that a man-child 
had been born {Jer. 20:15; Job 3:3; Is. 7:14; Ruth 4:13-17). On the 
other hand, sterility embittered a wife and was thought to bring 
s hame {Gen. 30:1-24; 1 Sam. 1:4-17; Is. 54:1). To die without 
l eaving a son wa s a great misfortune, the mark of reprobation of 
the living God {Gen. 15 :2; Jer. 22:30). Mourning for an only son 
wa s t he mos t bitter of all {Amos 8:10). t·lhen a man died \·tithout 
l eavinG an heir a whole family was cut off from the land of the 
l i ving , for it ha d no "name" l.ef't (2 Sam. 14:'7). Tb.us Absalom, 
who ha d no children, set up a memorial to himself during his lifetime 
t o remedy a situation in which there was no son to continue his name 
a nd memory (2 Sam. 18:18). The Levirate requirements are to be 
unders tood a s a procedure to remedy a situation in which a man died 
wi t hout offspring {Gen.38:6-8; Deut. 25:S-6; Ruth 2:20; 3:9; 4:1-1'7). 
i-la rtin-Achard explains the presuppositions underlying the course of 
this action when he writes: 
For the Hebrew, there is nothing extraordinary in the thought 
t hat a human bein~ continued to exist in his children; man is 
not an individual unrelated to his immediate or remote temporal 
and spa tial environment. On the contrary, the Israelite forms 
an integral part of his family past and present, one body with 
his ancestors and descendants. His forefathers have part in 
his life, as he himself will share in his son's existence. The 
future and the past of the whole people are present in the 
destiny of' every member of Israel.. The Israelite is part of a 
community, which, beginning before and fulfilling itself in 
him, is yet his constant concern. Bis own story o~ens with 
Abraham, or even with A~am, and ends with the establishment of 
the Kingship of Yahweh. 2 
12Ibid., P• 24. 
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Though it would seem that originally death was an event to be 
met normally and naturally, a variation to this is also met. 
Eichrodt13 discusses both approaches. He points out that there is 
the attitude in which death is accepted quite normally. It is not 
considered a cruel power. It simply ends the life determined by 
God, and is to be acce~ted as readily as Yahweh's initial decision 
to gi ve life, i n tranquil submission, with a n almost strict sobriety. 
No e f fort i s made to overcome it by reasoning from nature, or through 
r itua l. It is simply stated that the departed died 11in good old 
ace ," "old a.nd full of days" (Gen. 15:15; 25:8; 35:29; Job 42:17; 
1 Chron. 12:1; 29:28). Yet there." is also another attitude, in which 
there i s l amentation over death as the deepest and most painful 
dis t urba nce of the conditions of life established by God. The 
i ndivi dual feels a ba ndoned by that very God who gave life, 
aba ndoned to the "la nd of no return" where one is forever shut off 
from God and His work and His community on earth. Not only tha t, 
but deat h i s t hought of as having the power to reach into this li:f"e 
t hr ough such things a s illness, war, i mprisonment, sin and si~ilar 
t hi ngs . They are seen a s menaces to earthly existence (Is. 38:18; 
Psalm 88; Ps. 6:4-5). 
It would seem beyond the scope of this paper to enter into aey 
ex tensive study of' the Hebrew understanding of' life in Sheol. Such 
a study would prove both lengthy and dreary. But certain aspects 
mus t of necessity be mentioned, inasmuch as they are related to the 
development of resurrection concepts. 
13Eichrodt, II, 500-502. 
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Generally speaking, it was considered that he who ma.de the 
journey to Sheol made a one way journey (Job 16:22). He who went to 
Sheol stayed in Sheol. Secondly, he who went to Sheol suffered a 
sepa r a tion from the corporate life of his people, and to be cut off 
from the corpora te life of the family, the tribe, the nation, meant 
to be cut of f from the enjoyment of all the blessings and priveleges 
of the covenant r elationship with Israel's God. While many of the 
Ol d Tes t ament pa ssages which depict the wretched and shadowy nature 
of t he condition of the dead resemble those held by the Babylonians, 
the mar ked difference is that t he Hebrew descriptions lay stress 
upon t he f act tha t the journey to Sheol means se~aration from God 
(Ps . 88 :10-12). The Babylonians on the other hand believed that 
Sheol had its own gods. 
A point t hat is significant when considered in the light of , 
the views of Sheol held in the Haccabean period is that in the 
ea rlier concep tions of the state of the dead there is no suggestion 
of puni shment or sufferin6 as a result of sin associated with life 
i n Sheol. One does not go to Sheol as a conse~uence of having 
committed sin. Rather, ones goes to Sheol because that is the 
pl ace to which one goes after dea th. Furthermore, Russell makes a 
significant point when he writes: 
What is certain is that no moral distinctions prevail in Sheol; 
the~e is no difference there between the good and the bad. The 
re~a•im are incapable of receiving rewards or punishments 
(Eccles. 9:5); "All things come alike to all; there ia on~4 event to the righteous, and to the wicked" (Eccles. 9:2). 
.. 
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Thus, one does not go to Sheol as a punishment tor sin. Furthermore, 
one does not endure punishments in Sheol. The dreary life that one 
must live there is part and parcel of the way of life in 3heol. 
Finally, there are no moral distinctions in Sheol itself. Both good 
a nd bad go there and live together there, all existing side by side 
i n simila r circumstances. How long did this "non-moral view" of 
Sheol exist? In answer to this question, Gaster15 points out that 
" nowhere in the OT is the abode of the dead regarded as a place of I 
punishment or torment. The concept of an infernal 1hell 1 developed 
i n Israel only during the Hellenistic period." 
Despite this observation by Gaster, it appears that there were 
some distinctions in Sheol nevertheless. ~lartin-Achard speaks of 
t hese when he writes: 
The differentiations preva iling among the departed are by no 
means contingent on moral considerations, but a re essentially 
depe ndent, on the one hand, on the social status of the 
departed, a nd on the other, on the fate of his corpse. Highest 
in Sheol are the great of the present world, buried with honor 
due to their sta tion, who continue to form a sort or aristocracy, 
tha t of t he Rephaim; lowest of all, doomed to dwell in a sort of 
hole ••• "the depths of the pit," as A. Loda expresses it, 
a long with the uncircumcised, are those who have died a violent 
death , suicides, executed criminals, murdered men, children 
dead before circumcision, and various tyrants, such as tho Kings 
of Tyre a nd Sgypt, and the arrogant despot mention in Is. xiv, 
who because of their grimes have deserved a particularly 
pitiless punishment.1 
The above indicates that in a few Old Testament contexts a certain 
inequality prevails in the world of the dead, but the distinctions 
r est upon social and ritual considerations rather than moral worth. 
15T. !I. Gaster, "The Abode of the Dead," The Inter,reter•a 
Dictionary of the Bible (New York: Abingdon Press, 1962, I, 788. 
16~:artin-A:chard, p. 39 • 
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Hooke reminds us that the Hebrews did not merely use the word 
"Sheol" as a figure of speech in conversations about death and the 
departed. He stresses the fact that they though of it as a specific 
locality with geographical. dimensions to it. He writes: 
It a ~pea rs tha t in early Hebrew thought the place where the 
dea d mai nt a ined this shadowy existence was conceived of in 
spatia l terms. Sheol, the abode of the dead, was a refiion 
under t he ea rth, into which the dead went down. In Nu 16, in 
t he story of Korab, Dathan, and Abiram, we are told that the 
ea rth opened, a nd the sinners~ with all tha t belonged to the~, 
•went down a live into Sheol ... -,7 
I t wa s s t a ted above tha t the Hebrew who went to Sheol believed 
t ha t he was going to a pl ace where ~e woul.d be cut off from Yahweh 
a nd t he covena nt community of Israel. He did not think of Sheol 
as a pl.a ce which Yahweh had made, to serve as a kind of rece:,1tacl.e 
:for t he dead. Martin-Achard writes: 
Sheol is seen as a reality, in some sense autonomous, which is 
not t he work of Yahweh, and which, by its dynamic, disputes 
the authority of the God of Israel over His creation and seeks 
to bring it back into primeval chaos a aain. Yahweh made the 
heavens and the earth, but not Sheo1.1H 
Richa rdson19 suggests that possibly the conception of Jehovah as a 
sky-god made it im~ossible to think of him in connection with the 
underworld. In commenting upon the emotions which this ~respect of 
separa tion from Yahweh aroused in the Hebrew, von Rad writes: 
The dead were absolutely outside the cul.tic sphere of Yahweh, 
and Israel might not recognize .any other cul.tic sphere. The 
dead were divorced from him and from communion with him, because 
17Hooke, LXXVI, 237• 
18Martin-Achard, p. 45. 
19.Al.an Richardson, "Hell," A Theological. Word Book of the 
Bible (New York: The !-~acmil.l.an Company, 1950), P• 106. 
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they were outside the province of his cult (Ps. LXXXVIII.11-13). 
Herein lay the real bitterness of death, and the l aments in the 
Psa lms give pathetic expression to this experience.29 
In Chapter II, attention was given to the death and resurrection 
of the I-taccabean martyrs. It was noted that they were put to death 
in a violent a nd cruel manner, and literally dismembered. There 
wa s no s uggestion that this condition would in any way influence 
their lot in Sheol, or prove an obstacle in any resur~ection 
experience. Eichrodt discusses this ma tter in relation to earlier 
views i n Babylon a nd Israel. In the context of his discussion of 
:Babylonian t houghts on the matter, he writes: 
Li f e beneath the earth is influenced by events above to the 
extent tha t there is a relation between the treatment of the 
corpses of the dead person and his condition in the underworld • 
.. ccordi ng to the Gilgamesh epic, the man who had been slain in 
ba t t le i s a llowed to live on a couch and drink pure water so 
long as his rela tives take trouble on his behalf. But if a man 
h:is found no grave his dead spirit k nows no rest; he wanders 
about as a vagrant, . and has to eat tile leavings in the pot and 
t he bits t hrown out on the street. 
This connection between the absence or inadequacy of burial and 
a worse lot in the underworld seems to have played some part in 
Israe1 also. In Is. 14 the refusal of honourable burial 
(vv. 19f) results in the dishonouring of the tyrant in the 
underworld (v. 11). Simil"'rly in Ezekiel 32:23 the Assyrian 
is banished to the farthest corner of Sheol. This is why the 
Israelite attaches such value to regular burial (cf. Gen 23, 
and the care taken over the interment of the patriarchs), and 
feels tha t the prophet's predictions of the desecration of the 
graves and of the scattering of the bones oi the dead are such 
an appalling threat: cf. II Kings 9:10; Jer. 8:1; 16:4; 22:19.21 
In relating the conditions of life after death to the treatment 
the corpse received prior to burial, Eichrodt suggests that origi~.ally 
20Gerhard von Rad, Old Testament Theology, translated by 
D. M. G. Stalker (New York: Harper and Row, 1962), I, 277 ■ 
21Eichrodt, II, 211-212. 
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t he common view held was tha t the grave itself was the dwelling 
pl a ce of t h.e dead. He writes: 
Side by side with the Sheol conception we f ind another--and 
to all appea rances older--view, according to which t he dead 
dwell i n t he grave. Not only is the gr ave called tile 
habita tion of the dead (Is. 22:16), but great importance is 
a tta c~ed to bein buried a longside the members of one's 
f amily (cf. II Sam. 17:23; 19:38 ; Gen. 47:30; 50:25). This 
expl a ins why to bury someone among the common people, as 
J ehoiakim did t he prophet Uriah, is to dishonour him (Jer. 26:23). 
This too is the origin of the fairly common expressions •to be 
~a thered to one's fathers• and •to go to sleep with one's 
fat hers', (Gen,. 25:8; 35:29; 49:49,33; Deut. 32:50; Judg. 2:10; 
I Kings 2:10).11:::2 
1 Sa m. 26 :,9-20 is appealed to by some scholars to support 
t heir contention that early Israel confined the presence and 
i nfluence of Yahweh to the land of Palestine and its people. If 
t his idea is correct, something of a transformation takes place in 
t h e prophet Amos. The oracles of this eighth-century prophet show 
t hat I s rael was by now confronted with the assertion that the rule 
of Yah~·reh extended beyond her own boundaries. Not only tha t, but 
even Sheol itself was under his control. In Amos 9:2 the prophet 
is reported as warning his hearers that there is literally no place 
to which they can go to escape him, for Yahweh's hand can reach 
even into Sheol to t ake them from there.23 Hooke states that the 
gradual growth of this conception of Yahweh's rule over Sheol and 
its inhabitants may be traced through t he prophetic writings and 
Ps a lms down to the Wisdom literature.24 At this point, then, a 
useful purpose will be served by referring to a variety of passages 
22Ibid., II, 213. 
23Hooke 1 LXXVI, 237. 
24Ibid. 
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which a re i nterpreted differently by different scholars. Some see 
i n some of them a t least references to resurrection. Others see 
a du.~brations of resurrection thought in t hem. Others again see 
in t hem no r eference a t all to resurrection. 
The Oxford Hebrew Lexicon25 interprets 1 Sam. 2:6 in the Song 
of Ha nnah e.s a reference to Yahweh restoring the dead to life. 
Rowley ·disputes this interpretation and s ays: 
I t i s by no mea ns certain that the meaning is t hat the Lord 
res tores t he dead to life, a nd brings up from Sheol those 
who have pas sed through its portal. The following vers e s c.ys 
t h t lie maketh poor a nd maketh rich, He bri:igeth low and 
l iftetb up . Eere it is most natural to under stand the meaning 
to be t ha t God makes one ma n rich a nd another poor, one humble, 
a nother e::a l ted. So in vs. 6, it may well be the s ame, and 
t he mea ning be , not that God kil ls a man a nd then brings the 
s ru:te to life, but that the issues of life and death are in 
h i s hands , so that He brings one to death and another to birth. 
By pa r a llelism this is repeated in the second half in different 
words, which say that He brings one down to Sheol and another 
u to life •••• If, however, it be desired to press vs. 6 to 
trea t of the same person throughout each half, in contrast to 
vs. 7, which s peaks or two different persons in each half, 
t here is still no reason to fi nd here any thought of resurrection 
from the dead •••• "Thou hast delivered my soul from Sheol" 
cries the Psalmist when he wishes to rejoice in deliverance 
from mortal peril. On this view, which is taken by many 
comment a tors, the meaning in the Song of Ha nnah is th3t God 
brinz s a man into dire straits and then rescues him.2° 
T'a e above lengthy ~uote has been included inasmuch as it throws 
light not only on the Song of Hannah but also on ~ther references 
to being rescued from Sheol which occur with some frequency in the 
Ps a lms a nd other portions of the Old Testament. 
25F . Brown, s. R. Driver, and c. A. Briggs, A Hebrew and English 
Lexicon of the Old Testament (Oxford: Clarendon Press, 1952), p. ,11. 
26Harold H. Rowley, "The Future Life in the Thought of the Old 
Testament," The Congregational Quarterly, XXXIII (April 1955), 127-128. 
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In their discussion of the Song of Hannah, both Gaster27 and 
i'-!artin-1\."cha rd28 concur with Rowley's opi;iion given above, and all 
three believe tha t Deut. 32:39 says basically the same thing as 
1 Sam. 2:6.29 Rowley30 further says that he sees no reason to read 
a doctrine of resurrection into 1 Sam. 2:6, or to find it anywhere 
in the Old Testament, save in the form of Job's assurance of a 
mo~entary r esurrection to witr.ess his vindication, and the verse 
in t he book of Da niel (12:2) which has reference to the contem~orary 
s ituation of the author. 
Hook e remarks tha t the stories of the raising of the dead by 
El ijah and Elishah are indications that as early as the ninth 
century there wa s a growing sense in Israel that Yailweh's :power 
extended to Sheol. He draws no conclusions from this with regard 
to a wider resurrection hope for the individua1.31 . Marti.n-Achard32 
points out that the incidents reported in 1 Kings 17:17-24; 2 Kings 
4:31-37 a nd 13:21 are exceptional actions, and one learns nothing 
from them concerning a permanent victory over the grave. He sees 
tilem as signs attesting the power of Yahweh and authenticatins the 
27T. H. Gaster, "Resurrection," The Interpreter's Dictionary 
of the Bible (New York: Abingdon Press, 1962), IV, 40. 
28Ma.rtin-Achard, P• 55. 
29Rowley, The Congregational quarterly, XYJCIII, 128. 
30Rowley, The Faith of Israel, P• 169. 
31Hooke, LXXVI, 237. 
32Martin-Achard, PP• 57-59. 
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ministry of Elijah and Elishah. T'ney reestablish an order overturned 
by premature death, but have no ultimate eschatological. significance. 
It might be pointed out that though the incidents of raising 
the dea d ascribed to Elijah and Elishah hold out no real hope to 
t he average individual in Israel, they at least demonstrate the 
belief of t he w~iter that Yahweh was able to short circuit the 
us ua l proces ses which set in at death and reverse them. Without 
doubt Ya hweh was stronger than Sheol, and could interrupt the normi.l. 
c ycle of events set in motion by death. 
In the discussion of the meaning of 1 Sam. 2:6, reference was 
ma de to the fact that generally speaking commentators see in the 
thought express ed by such a passage a belief t h~t it is God who 
brings a man into dire straits and who rescues him from d~nger and 
misf ortune. Similar thoughts are expressed by another group of 
Psalms, namely Psalms 88; 30:2-3; 86:12-13; 103:1,3-5; Is. 38:1?. 
In discussing these Psalms, Martin-Achard comments that they are 
Ps a lms in which sickness is often, though not always, the problem. 
The suf ferer is spoken of as having lost his health, or freedom, 
or reputation. He is surrounded by foes, deserted by friends and 
even God. All is being threatened, even life itself. In the midst 
of his distress, he cries to God, his sole final source of help. 
He prays for healing, deliverance, pardon and peace. He is not 
reconciled to death, and will not believe the die is cast. In 
these Ps a lms there is no question of resurrection as it was 
understood in the Maccabean period. Rather, death is merely 
repulsed, warded off for a time. It is neither avoided nor 
abolished . These Psalms s peak of Yahweh's power to deliver, but not 
of t he destruction of Sheol. They express fear of an evil death, a 
prem~tU?'e death, a death that disrupts the natura.l. order. Israel 
lived with t his conception for centuries, a nd more s pecif ic answe?"s 
to t he problem of dea th were only give~ late in the Old Testament 
!)eriod.33 
Several other incidents and passages need to be considered in 
t his context, namely the translation of Enoch and Elijah, and 
s a lms 16, 49 , a nd 73. 
In co:'?lmenting upon the translations of Enoch a nd Elijah, it is 
~ignif ica nt to remember tha t they are bas ica lly transla tions and 
not r esurrections . Charles34 suggests tha t they are miraculous in 
cha.r acter a nd e,:ceptional incidents, and warns against basing any 
doctrine of a future life on them, so far as man is man. He sees 
t hem a s belone;ing to an early period when the authority of Yahweh 
was still limi ted to this side of the gr ave, and the dead were 
thought to be beyond the exercise of his grace and power. The 
dead were beyond Yahweh 's recall, but the living could be raised to 
i m.~orta lity--to immortality with the body, not without it, and tha t 
before death, not after it. The following comment is significant: 
But since these translations, though miraculous, follow 
distinctively from the moral uprichtness of Enoch and Elijah, 
we s ee herein an essential characteristic of the subsequent 
develo»ment. As it was a life of communion with God that led, 
though.uniquely, to the translation of Enoch and Elijah, so it 
33Martin-Achard, PP• 60-65. 
34charles, p. 56. 
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wa s from the sar.ie s piritual root tha t the i IIII!lortality of all 
who e njoyed s uch communion was derived in l a ter centuriec .3..5 
1·,a rtin-Achard:56 in general reechoes the sentiments expressed 
by Charles, a nd stresses the f act that the translations of Enoch 
and Eli jah a re exceptiona l events, a nd too exceptional to give any 
general comfort. He believes; however, that they may have inspired 
t he bel iever to hope that there was a chance that one day he too 
mi ght have such fellowship with Yahweh. If anything is to be 
deduced from the passages concerned it is t hat i n the transl.ations 
of Enoch a nd Elijah Yahweh manifested his ability to translate them. 
But t ~ough Ili s ability to do so emerges, any indication that this 
wa s His genera l will with regard to all men does not. ~-.'hen the 
pa ssa6eS describing the translations of Enoch and Elijah were 
writt en, Yahweh's concern was with the nation as a whole rather than \ 
wi t h the individual as such. The concern of the nation and the 
i ndividual was primarily to dwell. as long as possible in t he land 
given to t hem, a nd to remain in communion with Yahweh and one 
another t h i s side of the grave. 
Any discussion of Ps. 16:9-11; 49:15; 73:23-28 could lead to 
leng thy discussions, extensive footnotes, and a counting of noses 
with regard to those who vote "for" and "against" resurrection 
teachings in these writings. Opinion is obviously divided as to 
wha t is rea lly implied by these writers, a nd some scholars see in 
them s pecific references to resurrection while others a gai11 see in 
~5aharles, P• 56. 
3q.rartin-A"chard, PP• 65-72. 
t hem nothing more tha n the usual thoughts of those PsalDB referred 
to above.37 It would seem important to bear in mind that the 
Ps a l mi s ts need not necessarily have had in mind a literal 
r esurr ecti on oi t h e body. They might s imply have been expressing 
t hei r c onviction t ha t in some way or other (which they do not 
descr i be), t he believer continues in f ellowship with Yailweh a f'ter 
dea th. Physica l death does not necessarily demand any separation 
from the prese nc e of Yahweh. 
In discussi ng Ps. 16 :1 0 , nooke38 expresses his conviction tha t 
the poet has no s ugsestion of res urr ection in mi nd, but is expressing 
his c onfi dence tha t Yahweh will preserve him from dea th. Rowley39 
s ays t hat t he Psalmist is cherishing the hope t hat in this life and 
beyond he may f ind in God his continuing portion, a nd so may be 
delivered from Sheol. Rowley finds here an incipient f a ith t hat God 
will cont i nue to be t he source of well-being of' his own in the 
her eafter. He stresses tha t it is a hope, not a doctrine--a hope 
strugglin6 to express itself' in a milieu in which almost all men 
felt t hat death was the end of' all f'or the individual life. 
Martin-Acha rd sees similar thoughts expressed in tho Psalm.40 He 
points out that the writer's concern is to praise God, and not any 
anguish about what may happen after death. His real concern is a 
37supra, p. 62 
38Hooke, LXXVI, 237. 
39Rowley, The Faith of Israel, P• 175. 
40t-mrtin-Achard, pp. 147-53• 
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present and continuing communion with God, and the Psalmist expresses 
his conviction that there will be no end to this. He does not enter 
into s pecula tion as to how t his continuing fe2.lowship will be 
possible, but he simply depends upon God, beins quite sure that God 
will not l eave far from himself the man for whom he is all. Gaster41 
sees in Ps a lms 16, 49, and 73 references only to a rescue from 
' ir.11 1inent death, and no allusion to any resuscitation after death. 
It mi sht be point ed out that while Psalm 16 does seem to ~oint to 
a c o.tinuing f ellowship or some kind with Yahweh after death, it 
emphasizes only the na ture of t he hope but not the 1:1anner in which 
t his hope will be achieved. 
In discuss ing Psalms 49 and 73, Bertholet42 expresses t he 
opinion tha t if they do not ref er specifically to resurrection, they 
e::-::press a bel i ef in some k i nd of "transport" to God. Creager43 
considers t hat Ps. 49:15, together with Ps. 16:10 and Ps. 73:24, 
tea ch that death will not break the precious fellowship which the 
believer has with God. In discussing Pa. 49:15, Rowley appears to 
sum up the meaning rather well when he writes: 
The general thought of the Psalm is of the emptiness of the 
prosperity of' the wicked. There is no need for the righteous 
to envy him, because whatever he has in this life he can carry 
nothing with him beyond the srave. The gloom of She~l is all 
he ca n look forward to. In contrast to this, all t:1at is said 
of' the righteous is tha t God will redeem his soul from the 
41Gaster, "Resurrection," ,m, I, 40. 
42Aif'red Bertholet, "The Pre-Christian Belief in the Resurrection 
of the Body," The American Journal. of Theol.ogy, XX (1916), 22.. 
43:Harold L. Creager, "The Biblical View of Life after Death," 
The Lutheran 3uarterly, XVII (May 1965), 114-115. 
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power of Sheol, for He will receive him. There the meaning 
cannot be that ••• Sheol is the figure for distress and 
tribulation. In the first place, in the preceding verse Sheol, 
in relation to the wicked, is clearly the abode of the shades 
beyond t he grave, so that the same meaning is required here 
to give it contrast. In the second place, if the meaning were 
simply that the .righteous would be delivered from his distress, 
he would be still worse off than the unrighteous, who is 
promised no distress in this life in this"Psalm. What the 
Psalmist is clearly saying is that the injustices of this life 
will be rectified beyond the grave, where the wicked will go 
to t he miseries of suol, while the righteous will be taken 
by God unto Himself. 
Attention is drawn by some scholars to the use of the verb npl,.. 
in this context (49:15), and it is noted that this same term is used 
in connection with the translation of Enoch, of whom it is said 
thnt he walked with God and he was not, "for Good took him" (Gen. 5:25).45 
Briggs46 writes t hat the verse implies the assumption of the righteous 
dead by God to Himself, though he holds the verse to be a late gloss. 
There is a division of opinion with r egard to Ps. 73:23-26, 
in which the crucial verse, verse 24, receives a variety of 
interpretations. Snaith47 limits the concern of the Psalm to the 
earthly sphere, and insists that the word 7U.) is a reference to 
honor a nd prosperity; the Psalmist m~ans that though he is at the 
very l ast extremity of life physically, so that the very core of 
life is failing, yet he still has God. God is his portion that 
44Rowley1 11The Congregational Quarterly," XXXIII, 129. 
45Rowley, The Faith of Israel, p. 172. 
. -
~6c. IL. Briggs, "Psalms, 11 The International Critical 
Commentary (Edinburgh: T. and T. Clark, 1906), I, 41. 
47Norman B. ·Snaith, "Life after Death," Ir,.terpretation, 
I (1947), 315-316. 
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none ca n t ake away. Sutcliffe shares Snaith 1o opinion, 3nd 
comments: 
The conclusion ••• is that the Psalmist is manifesting 
his c onfidence that God would, in this l ife, vindicate his 
jus tice on the wicked and by sor.;.e bestowal of honor on hkft 
s erva nt show tha t virtue is wha t he desires a nd accepts. 
On t he other hand, Rowley s peaks for the othor side of the argw:ient 
when he s t a tes: 
The Psalmist begins by recording his envy of the lot of the 
wicked_as contra sted with his own. He is t empted to conclude 
t ha t virtue is unrewarded, but checks himself with the 
realization t hat he would be a public menace if he uttered 
s uch a word. He then turns to the thought tha t t h e prosperity 
of t he wick ed is fleeting, and t hat judgment will fall on him 
with swif t destruction and all of his good f ortune become as 
ins ubs t a ntia l as a dream when it is past. Yet this does not 
s a tisfy him. He then ponders his problem further, and asks 
h imself' wha t he has that the wicked has not. He has his 
misf ortune. True, but he also has God. Therefore his lot is 
superior to that of tlle wicked, not alone in prospect, but 
even when he is in his distress and the wicked is in his 
prosperity. He enjoys that fellowship with God, which we have 
seen to be t he basis of man's truest well.-being. "Neverthel.ess 
I am continually with Thee," he cries, "Thou dost hold my 
right ha nd. Thou dost guide me with counsel., afterward wilt 
receive me to honour." 
I f the translation of t he last line were secure it woul.d be 
simpler to discuss this passage. 
4
rn fact both transl.ation 
a nd interpretation are uncertain. 9 
Rowley then discusses t he interpretation which would l.imit the 
concern of the Psalm to this life, and which would see the Psalmist 
as seeking some bestowal of honor to indicate :tha-t· virtue is what . 
Yahweh desires and accepts. He dismisses this interpretation with: 
48E. F . Sutcliffe, The Ol.d Testament and the Future Life 
( Philadelphia: The Westminster Press, 1946}, P• 107. 
49Rowley, The Faith of Israel., pp. 171-172. 
It seems to me that if ~his is his thought he hea an odd way 
of expressing it. F.e s~enks of God receiving hia r~ther than 
of His bestowinG some,- ma teria l boon upon him. He first 
declar es t ha t he enjoys God's fellowship here a nd now, and if 
God i s to receive him, it must be to future fellowship. If 
t hat i s s t ill in this life, nothing i s added to the thought. 
I t t herefore s eems likely to me t hat the meanin,: is thc.t both 
before and a fter death he has a secure treasure in the fellowship 
of God. The God who delight s to enrich him with the experience• 
of Hi mself now will grant him fuller fellowship herec.f'ter.50 
The above comments with regard to Psal~s 16, 49, a nd 73 can 
har dly be described a s an a dequate exe~etical treatment, but it is 
not intended to be. The entire matter has been dealt with much more 
adequately by Martin-Acha rd, and t he relevant liter a ture and 
argu.~ents are listed in detail by him.51 But what has been 
wr itten here, though brief, is intended to emphasize two points in 
particular. 
Firstly , t hough there is a dispute with regard to whether or 
not t hese Psalms contain indications of a continuing fellowship with 
God beyond the experience of physical death, the weight of' opinion 
seems to be tha t t hey do. It is not suggested that t hey contain 
specific teachings about a physical resurrection, but rather the 
a ccent is on some kind of continuing fellowship beyond death. The 
wri t ers were not concerned about delvins into the• "how" of this 
fellowship, but merely stressed its f'acticity, basing their hope 
upon God's goodness and power. 
Secondly, a most important point would seem to be that in each 
of the t hree Psalms discussed briefly above, the hope expressed is 
50Ibid., P• 172. 
51Martin-Achard, pp. 147-181. 
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called forth by a certa in situa tion in life, and serves a function 
i n that s ituati on. 
I n Ps a lm 16 , the question i s simpl y tha t of comr.1union with the 
Living God . T'ne writer f oresees no end to this. He does not see 
how its per s i s t ence will be posaible, but even t hat does not trouble 
his mi nd because a ll depe nds upon God. Even now, all things a re his 
f or Yahweh is wi t h him. There is hardly a ":problem" in the usua l 
sense of t he word expressed in this Ps alm, though the writer is 
co. s c ious of unfaithfulness on the part of some of his people (16:4). 
lie h i msel f has simply found a joy in Yailweh t hat is unending . 
The problem in Psal m 49 is t he sca ndal of t he prosperity of the 
wicked. It gives a twofold answer. It states t hat no man is 
i mmortal, a nd t hat t he wicked will meet a fearful end. The righteous 
u1a n , however, remains assured of t he protection of Yahweh, and need 
not rear any judgment or experience of death. The pietY. of the 
righteous one bids him consider t he prosperity of the wicked in the 
light of his knowledge of Yahweh, and choose the fellowship of the 
living God in its stead. 
In common with Psalm 49, Psalm 73 speaks of the scandal of the 
prosperity of the ungodly and the suffe~ings of the righteous. It 
ass erts that eventually the former will be punished and the latter 
will receive s a lvation. It suggests that he who lives in Yahweh 
has a blessedness that is i mperishable. 
I t would appear to be unwise to make f ixed dogma tic as sertions 
a bou t t hese Psalms. Nevertheless, there also appears to be some 
justification for seeing in them some of the seeds which later 
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gave growth to more specif~c and concrete forms ot resurrection 
faith. One might say that in them the righteous Hebrew takes his 
first glimpses of the resurrectiqn h~pe through a key hole. The 
vision is limited, but the prospect seems glorious nevertheless. 
Only later will these first glimpses lead to the total door being 
opened, so that the view might be seen in all its splendour and glory. 
One hesitates even to begin to mention the book of Job. 
Opinions vary so greatly, and the text in the crucial portion of 
chapter 19 is corrupt. It would seem inadvisable, if' not hazardous, 
to make definite assertions about what Jo~ actually teaches with 
regard to the life to come. Some see quite definite indications of 
a belief in resurrection and immortality in the book.52 Rowley 
quotes a rather blunt assertion ·of' Snaith to the contrary: 
Of this passage (Job 19:--25ff). Snaith says that it "can be 
made to refer to life after death only by a most literal 
latitude in translation, a strong attachment to the Latin 
version, and reminiscences of Handel's Messiah. The Hebrew 
text is difficult, but it is unlikely that the vindicator is 
God, and Job almos~ certainly means that he will be vindicated 
before he is dead. 3 
Gaster sees Job 19:25 as expressing "a desperate hope for the 
impossible ••• rather than a confidence in the inevitable. 1154 
Snaith55 quotes H. Wheeler Robinson as stating that "the book of' 
52A1f'red von Rohr Sauer, "Salvation by Grace: The Heart of Job's 
Theology," Concordia Theological Month].y. XX.XVII (May 1966), 265-267. 
53Rowley, The Faith of Israel, P• 90. 
54Gaster, "Resurrection,".!!?,!, IV, 40. 
55Henry w. Robinson, "The Shristian Doctrine of Eternal. Life," 
a memoir by Ernest A. Payne, with seven unpublished lectures (London: 
Nisbet, 1946), p. 186. Cited by Snaith, ·Interpretation, I, 315. 
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Job would never have been written if its problem could have been 
referred to life after death." In summing up the arguments of 
schol nrs about the book of Job and Job 19 in particular, 
Martin-Achard56 emphasizes that every word of the crucial passage 
is capable of various interpretations. He sees Job's concern as 
t ha t of vindica tion. Thia Job wants in this world before he dies. 
He is not referring to any resurrection, nor to any judgment afar 
off . He s eeks an i ntervention here on earth in this life, not 
after deat h . 
I n ge ner a l it !ni ght be stated tha t though there is sooe 
j ustifica tion for r e ferring to Psalms 161 49, and 73 &a representing 
adumbr a tions of r esurr ection belief in the Old Testament, it would 
appea r pr udent to omit the Job references from any arsenal of 
proof t exts a s unreliable ammunition. Otwe1157 eX!)resses his 
agr eement with t he judgment on two counts, firstly b ecause of the 
garbled sta te of the Hebrew text, and secondly: 
The sta tements or the author and of the poetic Job eJ.sewhere 
in the book provide us with some of our major sources of 
information about the view of death which pictures it most 
passively, most cl.early as the realm of Rahab. To assume that 
this same autho~ came eventually to sense the possibility o~ 
a radically different outlook with his •wild surmise' affecting 
all other allusions to death in the poem is to require of him 
a disjunctiveness at odds with the character of the rest of 
his work. Furthermore, since the beJ.ief in the resurrection 
did emerge in later Judaism, it would be very strans e indeed 
if a passace originally affirming it should have been corrupted 
in such a way as to obscure the beJ.ief at precisely t he time 
56Martin-Achard, p. 166 
57John H. Otwell, "I:nmor~lity in the Old Testacent," 
Encounter·, XX:EI (Winter 1961), 21. 
when it was in the interest of part of Judaism to pr.eserve 
t he alleged original te::r.:t intact.56 
The space devoted to the incidents and passages treated above 
has been sufficient to make it necessary a ~ain at this ~oint to 
loca t e t he study in a n historical conte~t, and follow attitudes and 
developments rela ted to resurrection theology as they unfold over 
t he centuries . The individual passages dealt with have covered a 
wi de r an~e of time, with perhaps the last three Psalms and Job 
being post-exilic products.59 The previous historical context of 
the di s cussion was in connection with the prophet .1\mos. He had 
asserted t he power and ability of Yahweh to reach even into Sheol, 
a t hought reiterated in Hos. 13:14; Deut. 32:32; Ps. 139:8; Prov. 15:11. 
Hook e60 points to some important developments in the thought 
of I sra el which were to result from the work of' Jeremiah and 
Ezekiel. In the pre-mo11archic and early mon~rchic periods, the 
covenant relation with Yahweh was conceived of' mainly as concerning 
I s r a el' s corporate life as the assembly of Yahweh. The individual 
enjoyed the blessings of' the covenant, and was involved in its 
responsibilities, as a member of the corporate body. The 
relationship of the individual to the total assembly was that which 
was stressed. The individual was involved in the sin of Israel, 
a nd his sin affected the whole corporate body. Death cut him off 
58otwell, ibid. 
59otto Eiss feldt, The Old Testament, An Introduction, translated 
by P . R. Ackroyd (New York: liarper and Row, 1965), p. 11-70. 
60-nooke, LXXVI, 238. 
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from membershi p in the community, a nd therefore from his relationship 
wi th Yahweh. 
But in Jer. 31:29 a nd Ezek . 18:1-32, an announcement is cade 
which both thes e prophets regard as a new interpreta tion of the 
r el a t ion between Yanweh a nd t he individual. They a ff'ira the direct 
res ponsibility of each individual to Yahweh. They do not abolish 
t he conception of the corpora te relationship between Yahweh and His 
peopl e , but t hey i ntroduce an additional a 3pect of Yanweh's 
s overei6nty. Hook e writes : 
"All s ouls a re mine" ("souls" mea nin~ :persons) is the 
t remendous assertion which Ezekiel puts into Yahweh's mouth; 
whe t her on earth or in Sheol, the individual belongs to 
Yahweh. This i mmensely significant change in the horizon of 
the i ndividual Israelite was bound to have f~; reaching effects 
upon the wnole conception of the after lite. 
Before considering the .implications of Hooke's last sentence, 
a f urther elaboration of the significance of Ezekiel's individualism 
i s i n pl a ce. Charles writes: 
In pre-cxilic times, the individual soul had been concei ved .of 
as t he property of the family and the nation, but Ezekiel now 
teaches t hat every soul is God's, and therefore exists in a 
direct a nd i mmediate relation to God, Ezek. 18:14. Ezekiel's 
i ndividualism here receives its most noble and profound 
expression. Hever hitherto ha d the absolute worth of the 
individua l soul been asserted in such brief and pregnant ~ords 
a s those of the prophet s peaking in God's behalf: "Behold, all 
s ouls a re mine." From this principle E::ekiel concluded tha t if 
t he individual is faithful in his relation to Yahweh, he is 
una f fected whether by his own past (18:21-28), or by the sins 
or the righteousness of his fathers (18:20; 14:12-20). 
Ri ghteousness• raised him above the sweep of the dooms that 
befell the sinful individual or the sinful na tion. And since 
~his righteousness is open to his own acoicvements, he poss esses 
moral freedom, and his destiny is the s haping of his own wi.11 
(18:30-32). Hence there is a stricly individual retribution. 
61Hooke, LXXVI, 237-238. 
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Judgment is daily executed by God and finds concrete 
expression in man's outward lot.6~ 
To return to Hooke. 63 He points out that not on1y wa s there a 
growing stress in I srael upon the role of the individual in relation 
to Yahweh , but t here also a ppea red chinks of light in the traditional 
beli efs about Sheol. Until these appeared, the future r er2i ned dark 
i ndeed , but when they did, light began to dawn. He sees the first 
glimner of l i gh t in Job 14:13-15, a nd some of the Psalms, including 
t wo of t hose discussed a bove, namely Psal ms 16 a nd 73. 
I t t·:ould a, pear t hat sever a l obvious factors resulted from 
Ezekie l ' s emphasi s upon the individual. Charles64 points to one ot 
these nhen he says t hat because, in Ezekiel's view, a ll retribution 
wa s necessar i l y limited to this life, and beca use f urther, i t had 
to do with materia l blessings a nd wa s strictly proportioned to a 
man ' s deserts, it inevitably followed that a man's outward fortunes 
,-,er e t he infallible witness to his internal character a nd to the 
actual condition i n which he stood before God. This thesis was to 
meet with strong opposition, one example being tbe book of Job. 
Another factor resulting from Ezekiel's individualism, the 
growing sens e of God's relation to the individual and the possibility 
of communion with him, was a deeper sense of sin.65 !t would be 
wrong to say tha t t his sense of sin was not present prior to E~ekiel, 
62charles, pp. 61-62. 
63Hooke, LXXVI, 238. 
64c11B.rles, p. 63. 
65Hooke, LX:N'I, 239. 
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but hi s tea ch ing helped to intensify the sense of sin e:-:!)erienced 
by the individua l as s uch, a sense of si!l expressed by the wri·ter 
of Psalm 51, a nd earlier by Isaiah in his vision of Yahweh in His 
holines·· enthroned i n the Temple. 
I t has a lrea dy been pointed ·out that in the earlier conceptions 
of t he s tat e of t he dead in the underworld, there is no suggestion 
of !)uni s hment or s uf f ering as a result of sin. Any kind of 
r etribution i s entir ely confined to this life. Hooke writea: 
..'J,.ny kind of retribution for sin is entirel.y confined to this 
l ife . Sickness, loss of prosper;J.ty, bereavement, are 
i n t er pr eted a s signs of Yai1weh • s judgment on t ile individual's 
sin; fami ne, pl agues, locusts, foreign invasions, are the signs 
of his j udsment on na tional sin; but all these things are 
confined to this life and the h i storical scene. While t he 
prophe t s were mainly concerned with the state of t he nation, 
and i nterpreted the disasters which overtook, first northern 
Isr ael a nd then Judah, as the judgment of Yahweh upon the 
national sin and apostasy, they were also deeply conscious 
tha t national sin was the result of individual sin. We have a 
r eflection of this in a vivid passage in Is. 33:14, "The 
s inner s in Zion a re afraid; trembling hath surprised the 
godless ones. l·lho among us shall dwell with devouring fire.'? 
~·!ho among us shall dwell with everJ.asting burnings ?" T'nis 
sense of t he rea lity a nd nearness of t he divine presence, not 
only f or mercy, but also as a consumin~ f ire, ,-,a s to· ha ve its 
e ffect upon the concept i on of the afterlife. ~·Je can see this 
in a pass a ge written possibly in the Persian :period, 11T'ney 
s hall go forth (i.e. from Jerusalem), and look upon the 
ca rcasses of the men that have transgressed against me: for 
t heir worm s hall not die, neither shall their fire be quenched; 
a nd they shall be an abhorring unto all flesh" (Is. 66:24). 
Eere we have the idea, expressed in crude and violent imagery, 
that Yahweh's wrath a gainst sin pursues the sinner into the 
after-life, an idea which we find still persisting in the 
time of Christ.6 
In spite of the agony of conscience which the exiles must have 
s uf fered when in captivity in Babylon, they were not left without 
66Ibid., LXXVI, 239. 
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hope. Jeremiah had assu~ed them that though they had broken the 
covenant with Yahweh, he had not cast them off forever but wou1d 
make a new coven nt with them (Jer. 31:31-34). Furthermore, 
~zekiel hi mself was to inform them tha t eventually t he na tion 
would be reviv.ed again (Ezekiel 37) and would return to its own 
l and . T'.ae pr o~het k nown as Second Isaiah brought coc:fort to their 
c onocie11ces in his depiction of' the Suffering Serva nt a nd the 
e:..:p i a tion for sin accom:9lished t r.rough his a:sonies (Is. 52:13-53:12). 
Of t hi s l atter most significa nt concept, Eichrodt writea: 
In hi s picture of the great turning point i n t he na tional 
des t iny, h e does not purs ue f urther the idea of a resurrection 
from t he dead; but the passage through t he darkness of death 
i s for him t oe heart of God's s aving work in t he case of one 
fi~ur e, namely the Servant of God in Is. 53. In t hat the-
~ess ianic redeemer is not spared descent even into this 
deepes t darkness of human suffering, indeed, tha t he has 
aff i r med it as a n expression of God's wrath on sinners, a nd 
ha s vica riously taken it upon himself, the greatness of God's 
wor k of salva tion is for the first time fully revealed to the 
prophet. Because death, as the punishment for sin, is overcome 
by the offering of the Servant's own life, a new fellowship 
between God and sinners is made possible, since by the 
atoneme nt here wrought the godless are justified. The reference 
is a dmittedly first and foremost to a new people of God in a 
new world of God, and not to resurrection and immortality. 
It is no accident that one is constantly faced with the problem 
t hat the resurrection of the Servant aimself is nowhere 
explicitly stated. And yet the passage seizes on the decisive 
aspect of the conquest · of death, namely the point at which, in 
the cha racter of the judgment of divine wrath, it pronounces 
men guilty, and rejects them from fellowship with God. Even 
though the prophet says nothing more about the survive.l of' 
those who are inwardly one with the Servant, and therei'ore 
pardoned, yet he has stripped death of its terror, because its 
sting has been broken by expiation of sin. In this way e. 
concern with the achievement of salvation opens u~ a vision of 
the breaking of the power of deat~ whi~h inevit~bly exercised 
a continuing influence in the succeeding period. 67 
67Eichrodt, II, 508. 
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The above quotation frorr. Eichrodt certainly does not deal with 
all t he problems r a i sed by t he Ser va nts Songs of Second Isa i ah, but 
it does a t l east i~pin~e upon one ca rdinal point so far as the 
pr esent study i s concerned. ~zekiel had given t he individual a 
sense of i ndividua l r es ponsibility for sin in t he presence of Yahweh. 
The f rus t r a tions of t he exile, with the accomt anying loss of the 
nation and ever ything t hat a Hebrew held precious until tha t time 
would no doubt hav e given ris e to many troubled consciences, 
par t icul arly so among t hose who had grasped the import of earlier 
prophe tic utterances about sin, responsibility and punishment. 
But Eichrodt' s sta tement points to the comfort brought to t hem by 
the prophet in the midst of their despair and dilemna. T'ne 
s uf f ering of t he Servant efrected expiation, and brought about a 
r econcil i a tion between the sinner and Yahweh. It provided an 
ans\•ter to t he i ndividual with regard to the sens e of sin he felt 
not only as a member of a rebellious and disobedient nation, but 
a l s o as a s i nful i ndividual before Yahweh. It made it possible for 
a rea l and continuing hope to exist. 
Me ntion will be made later of the developme nt of apocalyptic 
thought in Israel. In connection with t his, a sicnificant 
prelimina ry factor was the development of monoti1eism. Though this 
latter concept received particular stress in Second Isaiah, it was 
emphasized already before the exile by Jeremiah (10:7,10,16). 
Isra el was now able to conceive of history not just in tcrc s of 
Yahweh pittin~ his strength a5ainst the gods of other na tions, but 
as t he only God, controlling all t hings in heaven and on earth 
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(including the ns.tionsl) for the ultimate glory of hia chosen 
people. 
Rooke68 draws attention to two factors at work which had an 
important bearing on the development of t he ideas of t he future 
l i fe dur in€ t he post-exilic period. The first of these was a 
e;r owi ng se11s e of i nsecurity and frustration with regard to Yahweh's 
dealings with t he individual.. ne finds an expression of this in 
Psalm 73, where the prosperity of the wicked provokes a !)rofound 
disturbance i n the Ps a lmist who feels that in vain he ha s cleansed 
hi s heart for he is in distress while the wicked prospers. The 
second factor wa s the f a ilure of the glowing hopes raised by the 
f all of Babylon a nd the conquests of Cyrus. He finds this reflected 
in the prophecy a nd oracles of Third Isaiah, for example 63:151 
11 !here are thy zeal and thy might? The yearning of thy heart and 
thy compassion are withheld from me," and in verse 19 the returned 
exiles say, "We have become like those over whom thou has never 
ruled, like those who are not called by thy name. 11 T'.ne result was, 
Hook e says, that the horizon of fulfillment in the present world 
a nd life seemed to recede so far as both national and individual 
hopes were concerned. The prospect of Israel attaining to a 
position of glory among the nations became increasingly remote. 
The hopes of political grandeur for Israel diminished. She remained 
in sub j ection to the Gentile nations round about her. Any hope of 
the situation being reversed appeared dim • 
. 68F.ooke, LXXVI, 239. 
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Hooke emphasizes that it was at this point that the prophetic 
point of view be~an to yield to apocalyptic. T'ne prophetic point 
of view had looked for f ulfillment of Israel's hopes within the 
dimens i on oi a continuing earthly history. But a pocalypticism 
cut l oos e f rom the hist orica l scene, and projected t he fulfillment 
of Yahweh ' s purpos es into a new heaven a nd earth (Is. 65:17; 67:22). 
It was a t t his point t ha t the idea of resurrection as a feature of 
J ewis h escha tology began to emerge, tent a tively at first, in veiled 
l a n5uage , but in the l a ter apocalyptic literature it is fully and 
explici t l y a sserted.69 
Russell outlines t he relationship between resurrection and 
e s cnntol ot;i ca l hopes when he writes: 
: cc ording to t he Old Testament the future hope was expressed, 
not in terms of individual destiny, but rather in terms of 
God 1 G dea lings with t he nation. It was co·ncerned not uith 
soli t a ry i mmortality, but with the establishment on earth of an 
everlasting kingdom in whos e untold blessings righteous Israel 
would share. Its blessings would be experienced by t ~ose 
I s r a elites who would be living at the time and also, some 
t hought, by the Gentiles who would come to acknowledse God's 
chosen people. They would be rewarded witb politica l and 
ma t eria l security and enjoy the bles~ings of "length of days." 
There were certain people in Israel, ilowever , who could not 
r est cont ent with such a belief as this. They were convinced 
tha t not o~ly should the righteous na tion share in t he coming 
k i nedom, t he righteous individua l should s hare in it also. 
This be ing so, God must raise men up so tha t they might ta.~e 
t heir place with the ri6hteous na tion in t he kingly rule of 
God. A synthesis of the eschatolo6ies of the nation and of 
the individual had been attempted by Ezekiel within the sphere 
of t he present life; but it ha d broken down in the face of the 
hard r ealities of human experience. It was only when men 
looked beyond this life to the next that a solutio~ became 
pos sible. With the apocalyptist "the se~arate escha tologies 
of t he individual and of the nation issue finally in their 
69ill,g_., LXXVI, 239. 
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s ynt hes is: the righteous individua l no less than the righteous 
nation will participate i n the messianic kingdom, for the dead 
will ris e to share therein". The full and final solution lay 
in t ~e hope of t he reourrection of the dead.'lO 
I n discussing t hes e dev~lopments, Charles?1 points out that 
until t he t ime of the exile, factors relating to the "individual" 
a nd the "nation" pursued their independent course, but tro::i the 
exile onwards they began to exert a mutual influence on each other. 
Charles sees no true s ynthesis until the close of the third century 
or early in t he s econd century B.C., when t hey became complementary 
sides of a s ingle religious system tha t subsumes a nd does justice 
t o t he essentia l cla i ms of both. They fus ed when the i omorta lity 
of t he fa i taful was connected with the hope of the coming i:-iessianic 
k i ni;dom. 
Charles?2 further points out tha t while in t he pre-e~ilic 
!)eriod the "da y of t he Lord" had been thought of a s a comiJ16 day of 
doom for Isr a el, in t he pos t-exilic period it wns thou~at of' a s 
tha t day which woul d mar k the advent of Israel's period of !!?essianic 
blessedness. In connection with this hope, t he claims concerning 
t he i nd ividua l ha d pressed themselves so firmly upon the minds ot 
t he :?eople tha t no eschatology of the na tion could do justice to 
the pople' s hopes unless it included and embra ced also the hopes of 
t he righ teous individua l. T'ne righteous na tion a nd the ri5hteous 
i ndividua l were to be blessed together. The righteous individual 
?ORusse1l, pp . 366-367. 
?1Charles, P • 129. 
?2I bid., P• 129. 
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wa s to experience a blessed resurrection so that he mi3ht share the 
new lif e with his surviving brethren in the coming ~ingdom. This 
k ingdom would be established on earth. The righteous individual 
had no t hought of being raised to any distant heavenly abode. Even 
dur ing t he :period of waiting for resurrection, the righteous dead 
woul d have to exist in Sheol together with all other dead, whether 
righteous or unrighteous. 
' The concluding portion of this section will devote some 
attent i on to Isaiah 24 to 27. Martin-Achard73 notes that this 
pa ssage is considered to be one of the latest additions to the book 
of I s a i ah a nd a product of the post-exilic period. He adds that 
t here t he agreement ends, and beyond that point there is merely 
a n abundance of hypotheses. Most scholars locate t he section 
ap~;roximately i n t he fourth century B.C., at the end of t he period 
of Per sia n s upr emacy , and somewhere about the time of Alexander the 
Gr ea t. P.e considers it likely that it ref'lects conditions during 
t he upheavals a fter Alexander's rule, when Israel was experiencing 
extreme difficulties. She had to tolerate the passage of foreign 
a r mi es , f amine, trouble with Persian authorities and neighbouring 
peopl es, and f a ctions among the people themselves. He s u.:;-ests that 
dur i ng t his time some of t he Hasidim ha d to pay with their lives. 
Russe1174 da tes the passage somewhere in the vicinity of the third 
to f ourth century B.C., a nd sees as its background persecution and 
poss ible martyrdom. Ee suggests that light may be cast upon the 
7-'Ma.rtin~Achard, PP• 130-138. 
7~ussell, P• 367. 
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actual situation by an obscure reference in two ancient sources to 
the deportation of Jews to Hyrcania during the reign of Artaxerxes 
-
Ochus (358-338 B.C.). He considers it just possible that some such 
historica1 event marked the time of writing of Isaiah 24 to 27, 
and the emergence of resurrection belief in Israa1. 
If the above assumptions concerning the background to the 
writing of the Isaiah apoca1ypse are- correct, a significant point 
emeraes in that the first Old Testament passage considered by a 
majority of scho1ars to teach a resurrection of the body was 
produced in a time of political stress, persecution and martyrdom. 
Rust75 states that the Isaiah apocalypse describes Yahweh's 
coronation feast on the holy mountain, a time when Yahweh will strip 
the mourning shroud from humanity and destroy death forever. 
Charles76 states that the writer looks forward to the setting up 
of the kingdom, to the city of strength, whose walls and bulwarks are 
salvation, and whose gates will open so that the righteous nation 
may "enter in" (26:1,2). Martin-Achard77 considers that Is. 25:8 
wa s not in the original text, in that it interrupts the original 
f1ow. He sees it as a gloss by a commentator who went too far, and 
points out that it breaks the rhythm and natura1 sequence of the 
i mmediate context. Be explains how this might have happened 
when he writes: 
'75E. c. Rust, "The Destiq_.of :the Individual in the Thought of 
the Old Testament," Review and Expositor, LVIII (July 1961), 309. 
76charles, P• 132. 
'77Martin-Achard, P• 128. 
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A rea der ~robably supposed tha t these verses were telling, not 
only of the end of a ll sorrow wnatever, but also of the decisive 
destruction of that which is seen as the first a nd fi:1al ca use 
of hw:ian s uffering : death.78 
In expressini; himself in this ma nner, he point.s out tha t this 
o_inion i n no way detracts from the importa nce o:f t he .a ssa ge, for 
the Bi ble i s no dea d letter, but a living witness in which every 
gener ation in its turn receives the messages it needs. 11To reckon 
up the 6l osses and then dis card them is not enough. We must r a ther 
wel c ome them as a va luable commentary on a dynamic ','ford t hroush 
which God never ceases to s peak to men. 11 
Is . 26 :1 9 i s a disputed passage, with some seeing in it a 
r eference s i mila r to Ezekiel J7, but with the majority seeing it 
as a s peci f ic reference to the resurrection of the bodies of some 
member s of t he chosen people.79 Snaith sees in it a certain, 
indubitable reference to the resurrection of the dead, with the 
demand for justice as t he motivating· factor. He writes: 
The prophet looks forward to a final vindication of oppressed 
Israel. Righteous Israel has been ceasely oppressed by one 
conqueror after another. But according to v.14 the fate of 
thos e opp;ressors will be the death they deserve; there will be 
for t hem no rising again, but the destruction of even their 
memory. But Israel will triumph and spread. Further, the 
f al thful dead of Israel will rise in order to partake of t his 
fi nal vindica tion. 11Thy dead shall live," their dea d bodies 
s hall arise. Those that dwell in the dust shall awake and 
sing. A life-·giving dew will {>ive them new l.ife a:-id the earth 
wi l l bring to 'birth the sha des of t he dead. .·ere t he 
principle of indivi dual. justice is ~aintaine~, a nd all. who 
78~. 
79Rowley, The Faith of Israel, p. 166 
deserve t o share in the blessed consummation s h~ll certa inly 
8 s ha re in it; even though they have not lived to see that day. 0 
In· dcccribincr t he presuppositions underl.yinG the t hou~ht of the 
pass age , :-!a rtin- Achard writes: 
The f itll ful Jews demands t ha t Yahweh's righteousness s ilould 
be made manifest; t he dif ference bett·1een the righteous and 
ungodly mus t be made apparent to t he eyes of a l l the ea rth 
(vv. 7ff) , a nd , if need be, even after dea th. The Basidim 
who ha ve :pai d fo r t heir fa ithfulness to the God of Israel 
t·ti t h t heir lives cannot suffer t he same lot a s t heir adversaries, 
who a re Yahweh' s enemies as well; the latter vani sh for ever, 
t he f or mer will be restored to life. The divine rie:;hteousness 
invol ves t ile r esurrection of "God's dead," vs. 19 is the answer 
to vs. 14, t he ultimate destiny of the departed is dependent 
on t he a ttitude they have adopted to God during their 
lifetime.81 
1-'iartin-A'chard makes one final comment which would seem to be 
par t icul a rly signif icant in view of the fact that at this point 
Chap t ers I I a nd III meet. ~e points to the function which 
r esurrection s erves in Is. 26:19 with these words: 
The resurrection is particula rly bound up with a requirement 
of jus tice; the lot of Yahweh's dead cannot be identical with 
t ha t of His enemies. It is, in t he first instance, concerned 
with the martyrs. It is primarily to secure not, as some 
t h i nk, t he increase of the P,eople, but the retribution of the 
f a ithful; it als o bears witness to the powers of Yahweh over 
t he f orces of death; at the same time it reveals the care of 
the God of Israel who does ·not forget His own, even when they 
are lying among the dead, and His righteousness, which is to 
be made manifest in striking fashion on the last day ; it is 
t hus a t the s ervice of t he Livinc God.~2 
At t his point Chapter II and Chapter III meet. Beyond Ia. 26:19 
there is only one more verse in the Old Testament that is the product 
80Norma n H. Snaith, "Justice and I mmorta lity," The Scottish 
J ourna l of Theology, XVII ( September 1964), 317. 
811.!a rtin-Achard, p . 13.5. 
82I bid., P • 137. 
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of a l ater pen. Thnt verse is Dan. 12 :2. It has already been 
considered in s ome detail in Chapter II. Suffice it to say at 
this point tha t t he situation underlying the writin6' of Daniel 
res embled t hat which apparently ca lled forth Is. 26:19. But in 
Daniel ther e is one final development. The writer of the Isaiah 
. oca l y:pse f or esaw only the resur rection of the righteous. Daniel. 
went one 3te:? f urther and posited a r esurrection of both some 
rizhteous and s o~e wicked, and t hat i or reasons set forth i n 
Chap t er I I . 
CHAPTER IV 
CONCLUSION 
The books of' Da niel and Second l-laccabees both contain materials 
r el ated to t he Syrian persecution of' the Jews. Daniel was written 
durins the a ctua l persecution carried out by Antiochus Epiphanes, 
a nd s peaks within the historical situa tion itself' to those suffering 
and f acing t he real prospect of' death. Second Maccabees theoretically 
draws upo.n t he experiences and examples of t~e o:ypressed to instruct 
a l a t er gener a tion. Both books make s pecific references to a 
beli e f in t he r esurrection of' the body. 
The wr i ter of Daniel teaches a resurrection of' the bodies of 
some r i gh teous and s ome unri ghteous Jews. Sheol is viewed as the 
i ntermedi a te abode for both 5roups to be resurrected. One may 
deduce t hat Sheol is to remain the permanent abode of t hose Gentiles 
E:.nd nor c:.lly "in-between" Jews who were a lready dead. Ho ?Cora l. val.ue 
i s a s cr i bed to enteril'lg or exis ting in Sheol. The life tha t the 
r esurrec t ed r i 5h t eous are to live is not described, though one may 
a s s ume t hat they are to 'be restored to 1 renewed !)ltysical. l.ife on 
earth i n order to experience the Messianic Age. Kotning s pecific 
i s sai d ebout t he kind of' life tha t the resurrected unrighteous are 
to live beyond the generalization "everlasting contempt." The 
writer's concern is moral. He wishes to i11spire ho!)~ in the 
righteous and a s sure them that justice wil.l. be done. Bis concern 
is not to revea l to his readers any new truths about the nature ot 
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the Nessia nic Age, but to assure t he righteous tha t not even death 
could deprive them of a pl ace in it. 
The writer of Daniel presents a fusing of concern for both the 
na tion a nd the individual .in relation to the coming Messianic 
Kingdom. Older national concerns, and t~ose resulting from the 
em~hases of J eremiah and Ezekiel, receive due attention. Both the 
r ight eous na tion and the righteous individual are to participate in 
the Kingdom of the end time. There is reason to believe that the 
writer drew upon Is. 26:19 and portions of Third Isaiah in 
formula ting his beliefs a nd expressing his convictions. 
The specific historical situation that gave rise to the views 
expr essed i n Da niel was the persecution conducted by Antiochus 
Epipha nes, an event in which many Hasidim lost their lives. The 
writer's concern is fundamentally t heocentric. He believed that 
Yahweh held sway over the universe, the nations and even Sheol. 
All these ha d to yield to His will so tha t finally His ~lory might 
be mede mani f est and visible to the nations. 
Resurrection in Daniel serves as a mea ns of bringing back to 
li fe both t he exce:9tionally righteous a nd wicked, so tha t ee.ch in 
turn mi ght rece ive due recompense for deeds co~ tted on earth 
prior to dea th. Resurrection makes it possible f or the ri5hteous 
t o be restored to fellowship with Yahweh a nd His cor-munity. It 
also enables the wicked to receive the deserved puniah~ent t hey 
di d not receive prior to death. The note of vindica tion is strong. 
Yahweh 's ri 0 hteousness is to be demonstra ted visibly. T'.n.e 
commitment of the resurrected righteous to ultima te truth is 
fina l l y to be revealed. 
Daniel's t eaching marks an i mportant advance over earlier 
views . Is. 26 :19 !lad posited a resurrection of the righteous, but 
Dani el goes one step further and proclai~s a resurrection both of 
s ome right eous a nd some unrighteous. 
Second Maccabees also contains m~terials supposedly describing 
some of the events in the persecution conducted by Antiochus 
:Spi phanes and the Maccabean uprising. However, it ?nust be noted 
tha t the book was written approxima tely one hundred years after the 
e vents it cla ims to describe. Thou5h earlier materials are 
incor pora t ed i n the work, it does not necessarily follow that the 
book 1 3 descriptions of the deaths of the martyrs are eye-witness 
a ccounts. I t is more likely that a i·1ri ter with a fertile 
i ma ~ina tion has made use of older ma terials to construct an account 
designed to edify a l e.t e gener a tion. nis concern was not to 
procla im hope to the victims of Antiochus Epi phanes, but to point 
to e:~amples from the pas t in order to i ns pire stea dfastness and 
loyalty i n his contemporaries. 
By t he time Second Maccabees was finally prod'Ltced, belief in 
t he r esurrection of the righteous had become an established article 
of faith among at least some of the Jews. However, the reader is 
l eft in s ome doubt as to whethe r or not there is to be a resurrection 
of any unrighteous. There is a yossible hint of retribution for 
evil a f ter death in Sheol in the speeches of Eleazar in 2 Vaccabees 
6. Gener a lly however Sheol is viewed as t ,1e intermediate abode o:t 
righteous Jews, but it continues to serve as the ~ermanent abode 
after death for the rest of humanity. 
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The writer of Second Haccabees believed in a very liternl 
r es ur rection of the body. The form of tho resurrection body will 
i n no way be a f f ected by a ny abusive treatment it has e ndured prior 
to death . The resurrected righteous will be restored to the 
f ellows hi p of the righteous community of Israel. 
A strong Jewish s pirit pervades the work. The Temple is 
viewed with rel.igious fervor. The Torah must be obeyed at ar.y 
price , a nd t hose who obey it are assured that not even death can 
perma nentl.y cut them off from fel.lowship with Yahweh and the 
community. lle who gives up life rather than obedience is assured 
of final. vindication in the resurrection. 
The persecution by Antiochus Epi phanes was past history by 
t he time Second Maccabees was written. However, the writer appears 
to be dr awi nc upon the pa st for the sake of both Jews a nd Gentil.es, 
and possi bly also for the sake of both righteous and unrighteous 
in I sra el. i tself. He urges Jews to constancy a nd :;,,erseverance in 
per secution, but he al.so warns ~entile authorities of t he futil.ity 
and da nger of raising a ha nd aaa i nst the peopl.e of God. The bitter 
end which Antioc hus had to e ndure s houl.d serve as a warnin6 against 
al.l. woul.d-be persecutors of t he Jews. The r esurrection of the ·; 
righteous martyrs wa s to s e r ve a s a demonatra tion to all. disobedient 
t ha t onl.y he who remained f aithi'ul to Yahweh's Torah had divine 
approval.. 
While the concern of Danie l was t heocentric, t h~t God's glory 
should be manifested amon0 the na tions, Second I•~accabeos demonstrates 
a development of antliropoc·entric concerns, with stress bei:g ~l aced 
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upon huma n merit and r ew rd. The doctrine of retribution .?.nd 
chast enin~ i s ~-.,o!'ked out with r,articula r ca re. The wors t 
punishment is to be without God, a condition in which the pa (;an 
n"' tions f ind t hemselves. The difficulties which the Jews have to 
e ndure are chas tenings desi6ned to prevent t he m from lapsing into 
t he e~:cesses of t he godl ess Gentiles. Thus the Jews are s pared 
t he sha ttering r e tribution of God which is visited upon t he pa ga ns 
even i n this life. The very sufferings of the martyrs, though 
brough t about by the sins of the nation, serve to ex~iate God's 
jus t a nger on their fellow-countrymen (2 Mace. 7:33-38). 
The resurrection doctrines set forth in Daniel. and Second 
~acca bees s how a marked devel.opment over earl.ier Ol.d ~estament 
views . At the s ame time it needs to be remembered tha t they are a 
develo~ment. T'ne indications are that Israel always accepted some 
k ind of continued existence for the individual after death, even 
though this continued existence was thoutsht of in j!loomy terms. 
The prospect of Sheol. could herdly be thought of as "pie in the 
s ky. 11 True, t here were excep tion~. Enoch a."l d El.ijah were 
t r a nsla ted. Some of the prophets had brou6ht dea d individual.a back 
t o life , but t hos e raised stil.l had to die a gain. T"ne power of 
dea t h a nd the inevitabil.ity of Sheol. remained. Some of the psal.mists 
save expression to a faith in continued existence in Yahweh's 
pr esence after death, t hough the hope remains nebulous and the 
essential character of the continuing life is not des cribed. The 
h opes of t he peopl.e remain fixed upon a gol.den a ge t~a t woul.d one 
da y be us hered in upon earth itsel.£, and not in any be: ond. In 
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t he time i mmedi a tely preceding Daniel, J ewish a::,oca l y?tic is 
t aki ng its f irst f a ltering ste~s. !tis being proclaimed tha t 
Yahweh Hi msel f will intervene in a ca t aclysmic manner to establish 
the Nes s i anic Kingdom. rie would manifest Himself to the na tions 
of t he earth , destroy t he wick ed, and establish and glorify His 
own peopl e I s rael. He ,-,ould not eve n f'orfjet His righteous dead. 
'fhey t oo would be raised to share in t he golden a ge. 
The above indica t es t hat I srael did not s eek to mani ~ula te 
Yahweh i n the manner of t he pa gan fertility cults. I nstead, she 
saw her self as subject to the po,·1er, wil l and :grace of Yahweh. 
I!er hopes were pl a ced in Hi m, for He a lone was in control., a nd 
woul d a c t ~osi t i vely and concret ely a t the designa ted time to 
His own glory . 
Mar t i n-Acha rd1 su,..gests t hat I s r ael's f a ith in t h e r esurrection 
assumed definite form as a result of Yahweh's having revealed 
Hi ms el f to His people as a God ~fno i s powerful, just and gr a cious. 
The indica tions a re tha t Israel took these three qualities of 
Yahweh s eriousl y enough to extract from them mea ningful insights 
i nto t heir implications for life after death . She did tnis in 
parti cula r when ca u~ht up in a succession of' na tional diff iculties 
a nd persec utions. A quot a tion by Jensen seems rather appropria te 
a t this point: 
The f a ct tha t belief in a future life arose in response to 
the problem of' retribution does not reduce it to the level of' 
human logic or invalidate it as revelation. It is a conclusion 
1Robert Martin-~chard, From Dea t h to Lite , trans1ated by J.P. 
Smith (Edinburgh: Oliver and Boyd, 1960), P• 207 
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of f aith i'rom the na ture of God as revealed to Israel. Tha t 
the belief s hould aris e in this context shows that revelation 
is progressive and historically conditioned; it a_ pears as a 
1·csponse to need, not a s e. whisper detached from tir.ie and 
l a ce. 
Given the Hebrew conception of r.:1an, it ia undQrstandab1e that 
a fut ure life should be thought of only in terms of a 
r esurrection of the body. Yet this as~ect of Biblical faith 
should not be considered primitive and materia1istic, something 
inferior to the more spiritual concept of the immortality of 
the soul. God's redemptive work touches man precisely as man. 
The Old Testament belief in the resurrection of the body is a 
resounding2affirmation that God does not despise the work of His hands. 
The last word on the subject of resurrection was not spoken by 
either Daniel or Second Maccabees. It wou1d be more correct to aay 
tha t t he words they spoke were among the first. It might, however, ' 
be s a id tha t Daniel spoke the last wora on resurrection so far as 
t he canonical Old Testament is concerned. At the same time, it is 
s i e nificant to note tha t Second Maccabees occupies a uni~ue place 
among the apocryphal writings in that it alone professes a faith in 
a resurrection of the body. Others cling to traditional views of 
Sheol ( =:cclesiasticus, Tobit) and yet another sets f orth ·wha t 
ap!)ea rs to be a Pl a tonic view of the i mmortality of the soul (The 
Wisdom of Solomon). This study ha s made no mention of the 
Pseudepi graphical writings. Even a cursory rea din3 o! some of these 
works will reveal how speculation continued apace once t be 
possibility of meanin0ful existence after death becane established 
in the minds of the devout in Israel in the period between the 
Testaments. 
2Joseph Jensen, God's Word to Israel (Boston: A1lyn and Bacon, 
1968 ) , p. 281. 
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The l ast word would be spoken only with the i!"rup tion of the 
New Ae;e . It was only when the ~·:ord became flesh that the final 
resurrection word was s poken. This final unfolding of truth 
bee;an when Christ walked with men, and was completed when the Risen 
Christ through His Spirit led ltis own "into all truth" (John 14:26). 
I n t he New Age r efinements would yet take place with regard to the 
s cope of t he resurrection, the nature of t he resurrection body, and 
the sphere of t he final and ete!"nal existence. Above al11 it was 
to be made clear to the New People of God that eterna11ife \'18.S 
s omething bestowed by a gracious God com!)letely as a gift, by virtue 
of t he dea t h and resurrection of His own Son. Any notions of human 
a chievement meriting eternal 1ife were ruled out once and for all 
(Rom. 6 : 20- 23) . In Christ, the end time has broken in. Furthermore, 
t hose who belong to Him in faith already poss ess a fellowship that 
deat h does not break. In t ha t res!)ect, t :1.e hopes ex!)ressed bpth in 
I s r ael's ea rlier eschatology and in her psalms are fused and fu1filled. 
Daniel and econd :i•!accabees did not spe3k the J.as t word on the 
subject of resur rection, but they did s_ eak that \·rord \•;hich 1ater 
wa s to be reflected in God's fina1 revelation to ::ia peop1e. It has 
been pointed out t hat even the word ~-;hich Daniel and Second 1:accabees 
s poke did not arise in a vacuum. Hence Martin-Achard's adaptation 
of a f amous saying by Tertullian is not only correct, but also an 
a ppropriate way to bring this st1.1dy to a close: 
The blood of the martyrs was a seed of immorta1ity.3 
3Martin-Acha rd, P • 222. 
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